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News and Notes 

Concerning Our Contributors 

Hector Hawrton’s article, appearing in 
this issue, was the winning essay in the 
World Humanism Essay Contest. Mr. Haw- 
ton is Secretary of the South Place Ethical 
Society, one of the most active Humanist 
groups in England. An author, Hawton con- 
centrates on philosophy and mystery themes 
for his subject matter, although experience 
as an RAF Bomber Command Intelligence 
Officer during World War II (“mentioned 
in dispatches, 1944”) furnished material for 
two books. 

Rusin Goresky, Associate Professor of 
Philosophy at the University of Georgia, pre- 
sents a carefully documented article on the 
roots of slave labor in Russia. It should be 
heeded, especially by those who eagerly point 
to our own dirty laundry—in the race rela- 
tions area, for instance—but fail to protest 
the comparably rotten aspects of the Soviet 
Union. Humanists should be against viola- 
tions of human rights, wherever they exist. 

General semanticists often experience diff- 
culty in knowing how to apply their valuable 
techniques. In “Science, Values, and General 
Semantics,” SuRINDAR Suri, who is with the 
Philosophy Department, Northwestern Uni- 
versity, indicates his view that method by it- 
self is not enough. Alfred Korzybski, the 
formulator of general semantics, contributed 
directly to the work of the A.H.A.—at one 
time even reviewing his own book Science 
and Sanity in The Humanist (“Science, 
Sanity, and Humanism,” Vol. II, No. 4, 
Dec. 1942). Lloyd Morain, president of the 
A.H.A. with whom we consulted concerning 
this article, writes: “My own interest in 
Humanism rapidly developed in 1940 while 
I was president of the Los Angeles Society 

(Continued on p. 296) 



Forced Labor in the Soviet Union 

Rusin GOorTEsKY 

The Thirteenth Amendment to the United States Constitution reads 

in part: Section I—Neither slavery nor involuntary servitude, except as 

punishment for crime whereof the party shall have been duly conuicted, 

shall exist within the United States, or any place subject to their juris- 

diction. The usual interpretation of these words by American courts is 
that no “free” person or citizen can be compelled to work or fulfill a 

labor contract. There are, of course, exceptions in those special instances 

where danger to life and limb is involved or where serious property 

damage is sure to follow. But persons convicted of crimes can be com- 
pelled to work; and the fact is, they are often sentenced to hard labor. 

Thus, forced labor is neither peculiar to nor a new invention of the 

Soviets. No civilized country today thinks it morally right to maintain 

“convicts” in enforced idleness, partly because idleness is unhealthy for 
any human being but mainly because few “civilized” humans have yet 

reached that high state of altruism where they are willing to support 

lawbreakers in idleness. Even the criminologist would not want the “con- 
vict” to live without labor, for it is known that the “convict’s salvation 

depends upon learning a decent trade.” The prison camp, which is a 

widely used institution in nearly all civilized countries, was invented to 

afford new and better conditions for the rehabilitation of the “criminal.” 

Thus, again, it is impossible to credit the Soviets with being originators. 

In the Soviet Union, all persons are conscripted, since the law pro- 

vides that all able-bodied persons must work. The root of this law is that 
no man shall live in idleness upon the labor of others. However, there is 
a difference between the conscription of the “free” Soviet citizen and that 

of the convict. The latter has been duly convicted of a crime and sen- 
tenced by a court or judge for a term of imprisonment. Consequently, 
he is not a “free” person; he is a “criminal” serving a sentence and labor- 
ing as legally prescribed for him in order to contribute both to his own 
and the community’s support. He is not an innocent person illegally 
imprisoned and illegally kept laboring for an indefinite period in a 
prison camp. 
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Why, then, the indignation of the Western world against prison 

labor in the Soviet Union? Why is Soviet prison labor so often called 

“slave” labor? Why are non-Soviet labor unions and many humane per- 

sons campaigning to expose this Soviet institution? Why have so many 

books appeared in recent years bitterly attacking the Soviet penal system 

which is based on penological principles commonly accepted in most 

civilized countries? 
These are provocative questions. Following are some important 

answers. 1. The labor unions fear prison labor because it reduces the 
working man’s wages and standard of living. 2. In general, educated 
men feel that compliance with the established law is not enough; the 
law, as a whole, must not be repugnant to moral conscience: it must not 
be used to increase human suffering and to destroy human dignity. Nazi 

concentration camps were “legal” enough—including the means used to 
destroy six million Jews—but both the law and the means were repug- 

nant to the enlightened conscience of mankind. 3. It is not enough that 
there be a law; there must be safeguards against the abuse of the law by 
those wielding it. The accused must have powerful legal means available 

to them as protections against false indictment, arrest and imprisonment. 
Such obvious and necessary legal protections as habeas corpus, an open 

trial, an indictment enumerating the charges available to the accused, 

competent and independent defense, and appeal, are not usually available 
to Soviet persons charged with a political crime. 4. Labor, even in prison, 
is an instrument of dignity; it serves to uplift and enrich life; it is not 

a tool of vindication to destroy and degrade. But labor in a Soviet prison 

camp for both political and non-political prisoners is not a means of 
dignifying or enriching life; it is a means of destroying it. 5. In the 

last 300 years, there has been awakened a powerful moral feeling that 
the man who acts against a government because of his political beliefs 
is not a law-breaker in the same sense that a thief is. Such a person ought 
not to be treated as a common criminal, nor should the law reduce him 

to such a status. Yet the Soviet Union treats the political or alleged polit- 
ical law-breaker as the ultimate “enemy of the people” and of mankind; 
and no punishment is too drastic for him. 

Before the Russian revolution, Marxists, in general—including the 
Bolsheviks—advocated the most advanced theories then and now known 
to criminology. Crime, they asserted, is not a consequence of original 
sin, but the product of the class organization of society. It is the result 
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of the exploitation of one social class by another. The exploiting class 

establishes as crimes those acts which, by and large, are dangerous to its 

existence; and it educates the exploited classes in the belief that the com- 

mission of such action is not only legally but morally wrong, when in 

fact violations of the law are wrong only as a danger to the exploiting 

class. Thus, crime, Marxists claimed, will persist as long as class society 

persists. To do away with crime, men will have to do away with class 

society. In the past this was impossible, since man, as a whole, lacked an 

adequate science and technology; but since the advent of capitalism this 

is no longer true. The new science—particularly Marxism as the science 

of society—can now provide the tools by which class society can be trans- 

formed into one which is classless. 
Basing their criminological theories on the work of the Italian, 

Enrico Ferri, and criminological positivism, the Marxists, in general, 

admitted that important progress had been made under capitalism in 
the direction of treating crime as a social fact. For example, they praised 
the work done by capitalism in removing from the criminal code the 
actions or attempts which were known, in medieval times, as crimes 
against God and King. But capitalism, they contended, had not gone 
and could not go far enough, because acts against private property, par- 
ticularly in the basic productive instrumentalities, were still considered 
crimes. If acts against private property are to be removed from the class 
of crimes, then private property must be transformed into social property, 
1.¢., into property belonging to the people. When this happens, nothing 
can be stolen, since nothing belongs to this or that person or group. 
Moreover, no one will want to steal, for there will be nothing to steal. 

So strong a hold did this theory have upon the Bolsheviks that when 
they took power in 1917, they abolished the words “crime” and “prison” 
from the criminal code. Prisons were called “houses of detention” or 
“sanatoria of treatment.” Criminals were considered sick, “anti-social.” 

Instead of being “punished,” they were given “treatments.” “It was 
naively assumed,” said Krylenko in the Encyclopedia of State and Law 
(IIT, 1925-27; p. 1354), “that within a period of five years under the Soviet 
Regime every delinquent would be converted.” Under the Soviets, not 
only had the world “crime” disappeared, but intelligent men believed 
that the desire to commit an “anti-social” act would soon disappear. 

Despite this beautiful theory, the Bolsheviks almost from the begin- 
ning felt compelled to distinguish between two kinds of “anti-social” 
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persons: the merely “anti-social,” and the political, the class enemy. The 

former were merely sick; the latter—even though anarchists, socialists, 

social-revolutionaries, pacifists, Christian communists, liberals—were 

enemies not merely of the Bolsheviks, but of all mankind. Consequently, 

there was only one kind of “treatment” for them: class justice. Class 

justice, as Lenin made clear many times, knows no higher principle than 

itself; it is simply the annihilation of the class enemy. 
To this objective, the Bolsheviks devoted themselves fanatically and 

with unreluctant conscience. They created the institutions of the secret 
police and the Revolutionary Tribunals. The secret police were imme- 

diately granted unrestricted powers of life and death over the enemies 

of the Bolsheviks, but until 1919 the Revolutionary Tribunals were 
severely restricted. They had to hold open trials and were not allowed 
to sentence anyone to death or exile. However, by 1925, they too were 

granted wide powers of life and death over all “enemies of the State.” 
An early and vivid illustration of the use to which the secret police and 
the Revolutionary Tribunals put their vast powers is found in the report 

of 1925, Letters from Soviet Prisons, published by the International Com- 

mittee for Political Prisoners. It should be remembered that these prison- 
ers were not enemies of the Soviet Union but of Bolshevism.’ 

This distinction between the “anti-social” and the political criminal— 

a distinction which was supposed to be transitory, required for the in- 

evitably short duration of revolution and civil war—soon became perma- 
nent and a fundamental means for imprisoning and liquidating all 

1J. Zelitch, Administration of the Soviet Law (Philadelphia, University of Pennsylvania 
Press, 1931), has brilliantly analyzed the development of Soviet law and procedure to 
1930. Even though there have been changes since then, his book is still an accurate descrip- 

tion and a powerful criticism of Soviet legal theory and practice. Since then, two other 

books of importance have appeared: R. Schlesinger, Soviet Legal Theory (London, 1945) 

and H. J. Berman, Justice in Russia (Cambridge, Harvard University Press, 1950). Neither 

has the clarity or brilliant prescience of Zelitch’s book. , 

“The caustic comment of Bertrand Russell, published in the Letters, deserves quotation: 

“T sincerely hope that the publication of the following documents will contribute toward 

the promotion of friendly relations between the Soviet government and the Governments 

of the Western Powers. Misled by Western Socialists, the statesmen of Great Britain, 

France and America regard the present holders of power in Russia as idealists and there- 
fore dangerous. If they will read this book, they will become convinced of their error. The 

holders of power in Russia, as elsewhere, are practical men, prepared to inflict torture 

upon idealists in order to retain their power. There can be no reason why Western im- 
perialists should quarrel with the imperialists of the Northeast, or why Western friends 
of freedom should support them until there is a radical change in their treatment of polit- 
ical prisoners” (February 6, 1925). 
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enemies of the party. In support of it, the theory was created that a 
“political” is not merely one who differs politically from the party but 
“objectively” a counterrevolutionary, ie., an enemy of the Soviets. In 

fact, he is—whether he desires it or not, whether he consciously seeks to 
do so or not—“objectively” engaged in overthrowing the Soviet order. 
It was inevitable that such a theory should soon be used against the 
“secret” enemy within the party (the deviant party member) and the 

ordinary peasant and proletarian citizen. From this time henceforth, 

merely to be accused of being a “political enemy” was enough to produce 

ostracism and to face starvation. For those arrested and convicted, in- 

cluding those closely associated with them, it meant the end of a normal, 

useful life. 
The life of any individual caught in the coils of such a theory is tragic 

enough, but when such a theory becomes part of the living structure of 
a society, allegedly dedicated to the freedom of all mankind, then the 

tragedy takes on historical dimensions. It means the tragic resurrection 

of the social codes and modes of behavior which enlightened men threw 
away with a feeling of deep, moral repugnance. It means the restoration 
of the medieval crimes against God and King; only now “God” is the 
historic process and “the King,” the leader of the Communist Party. 

Man who was supposed to be made free becomes a prisoner chained to 
the factory or the tractor, doing exactly as he is told by the unpredictable 
powers above. He is hauled about, sent hither and yon, pushed, mauled, 
imprisoned and killed without any possibility of understanding why 

these things happen to him. His thoughts, including his unexpressed 
thoughts, are carefully culled and censored. He is no longer able to seek 

the pure heights of speculation and search after the truth, whatever it is. 

He is bound by his Bolshevik masters and his training to the dialectic of 
their beliefs. Thus order, irrationalism, discipline, obedience to those 

historically selected by the dialectic to command are the basic virtues; 

independence of thought, self-reliance, self-creativity the basic vices. 

In recent years, vast amounts of evidence have become available con- 

cerning the actual (not idealized) character of Soviet justice. Part of this 
evidence is official—for example, the reports of the trials and the great 
political purges; part is historical, the record of changes in criminal law 
and procedure, morality and the philosophy behind them; and part is 

personal, from the testimony of ex-Communists, D.P.’s, escapers, etc., who 

were pushed under the Soviet wheels of justice and escaped alive. Theo- 
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retical and historical writings like Zelitch’s Administration of Soviet Law, 
Trotsky’s Revolution Betrayed, Timasheff’s Great Retreat, and Yvon’'s 
L'US.S.R., Telle qu'elle est have affected few, but the reports of those 
sentenced to Soviet labor camps have aroused both horror and incredulity. 
At first vehement in its denials, the Soviet Union finally admitted their 
existence. However, it denied that they were in any way like the reports. 
These labor camps honeycomb the Soviet land and are, as Dallin and 
Nicolaevsky prove in Forced Labor in the Soviet Union, an essential part 
of the Soviet economic system. The same evidence shows that the larger 
number of those sentenced to such camps are political prisoners. 

Among the new books describing Soviet justice and prison camps 
are A. K. Herling’s Soviet Slave Empire (New York, 1951), H. J. Ber- 

man’s Justice in Russia (Harvard, 1950) and Elinor Lipper’s Eleven Years 

in Soviet Prison Camps (Chicago, Henry Regnery Co., 1951). The Her- 

ling book is heavily documented, but violently unrestrained, containing 
some judgments not warranted by the facts. Nevertheless what it proves 

is sufficient to indict the Soviet penal system before the world. Berman’s 
book is an historical study of Soviet legal theory, restrained, well worth 
reading, but hardly comparable with a much earlier work by Zelitch 
already mentioned. Miss Lipper’s book, like the Other Side of the Moon, 
is a personal record of more than a decade’s experience in Soviet labor 
camps. It is no literary achievement, but in spite of this, it is a revealing 
and devastating indictment of Soviet legal practice against politicals and 
of the conditions under which they are forced to live and work. 

Most of the politicals, she says, who are sentenced to the prison 
camps are innocent, in a Western sense, of the political crimes on which 

their sentences rest. In fact, when first detained, they think it is all an 

innocent mistake which will soon be corrected. Most Communist Party 

members and Komsomols feel this way, but think all the others detained 
are guilty and deserving of death as a punishment. Most of the other 
politicals usually know little or nothing about politics and wonder what 
they have done. It comes as a disillusioning shock to the conscious polit- 
icals to discover that their government is convinced of their guilt. 

The politicals, Miss Lipper further points out, remain hopelessly 
divided among themselves and suspicious of each other. Many are so 
disillusioned that they want to have nothing further to do with politics. 
Others, feeling nothing but horror and despair, turn to suicide. Still 
others become provocateurs and informers in the hope that the Party 
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will forgive them and return them to their former status. A large num- 
ber—as high as 30%—simply die of disease, the cold, malnutrition, or 
a combination of these. The tragic fact is that most of these politicals, 
especially the intellectuals, lose their faith in Communism but find 

nothing else to replace it. 
Miss Lipper describes, in detail, the manner in which the accused 

political is arrested, indicted, tried and sentenced. The Soviet law on 

political crimes is loosely defined. Consequently, all legal authorities, both 
Soviet and non-Soviet, admit that anyone can be found guilty of one or 
another of the fourteen basic crimes listed in the criminal code. But the 
Soviet lawyer defends this looseness as necessary for the protection of the 
people against their political class enemies within and without. Moreover, 

Soviet law on political crimes is retroactive, which means that it is pos- 
sible for anyone to be found guilty of a political crime on the basis of 
something said, done, or attempted during years past, even though this 

was done at a time when there was no law against it. Finally, by a method 
of reasoning which lawyers call “analogy,” it is possible for the Soviet 
government to interpret any act or word as counter-revolutionary. 

Legal procedure in political cases is such as to give the accused little 
or no chance to defend themselves. Trials are secret. The charges are 

usually not made known until the trial itself. The examining judge who 
is supposed to draw up the indictment always knows in advance the 
conclusion of the case and the sentence. The accused rarely have an 
opportunity to call up witnesses, for the examining magistrate or court 

has the power to deny them this right. Besides, being a witness is ex- 
tremely dangerous. If the accused are pronounced guilty, as always hap- 
pens, then the witnesses are themselves political criminals, who have 
aided and abetted the guilty and failed to denounce them in advance. 
In the eleven years of her imprisonment, Miss Lipper records only one 
case of a convicted political being declared innocent of another crime. 
“The incident,” she says, “was one of the very rare triumphs of justice 

in the Soviet Union and deserves to be remembered for that reason.” 
The tragedy of the politicals does not end with the serving of their 

sentences. Those who are convicted of extreme counter-revolution are 

never released. All others depend upon the good conduct report without 
which release is impossible. If the reports are favorable, then the releasees 
receive their Form 25 which permits them to live outside the prison en- 
campment. If all goes well after this, then they receive their Minus 135, 
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an internal passport, so called because it excludes them from the major 
cities, border zones and administrative areas. The passport states where 

the releasees intend to live and that they have served sentences as counter- 
revolutionaries. Since counter-revolution is the unforgiveable crime, the 

mortal sin, releasees are never able to return to their former conditions. 

Most, therefore, stay where they are. The terrible part of this new “free- 

dom” is that they will remain for the rest of their lives under the close 

surveillance of the secret police. 
All the evidence, including Miss Lipper’s, raises an inescapable ques- 

tion: Why do the Soviet people submit to such a system of justice? One 

obvious answer is that they can do nothing about it, even if they wanted 

to. Where are the legal channels to protest? To protest is to be counter- 
revolutionary and guilty of Agitation and Propaganda. Another reason 

may be that they, like most people, believe what they are told. They 

know injustices are done, but they believe, as Miss Lipper herself believed, 

that the Soviet government is basically just and acts in the interests of all. 

Why would the government arrest anyone who has done nothing? This 

is a typical reaction, even among Americans, as long as it is not oneself 

who is arrested. A third reason may be the fact that the Soviet govern- 

ment reaches for its victims into all strata of the population. Soviet justice, 
thus, may appear to the Soviet citizen as impartial, distinguishing neither 
between rich and poor, nor between great and small. Lastly, Soviet propa- 

ganda describes the political as a monster secretly working to prevent the 

realization of a peaceful and prosperous life for all. It is natural to hate 
those who are alleged to take the bread from our mouths. 

Still a last question remains: Why do many liberals and the masses 
in many countries outside the Soviets refuse to believe the vast accumula- 

tion of evidence about Soviet injustice? It may be that they hold a hope, 

a vision, a promise of something wonderful to come in which they must 
believe; otherwise, there is nothing. Or it may be that some believe so 
deeply in the dialectic of history that they are convinced the Soviet in- 

justice of today must be followed by the classless justice of tomorrow. 
For the willfully blind and deaf, blinded and deafened by a vision, one 

can only weep. But for the rest of mankind, it is their black tragedy that 
the Soviet Union has brought back the sort of “Justice” which enlight- 
ened mankind, not so long ago, triumphantly thought would never 
torment their lives again. 
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Death Is Met Adagio and Allegro 

Hans ZINSSER 

In which death is met adagio and allegro instead of, 

as often, maestoso or largo sostenuto 

R. S. returned from his last professional journey badly damaged. 

On the steamer he was humiliated by the fact that not only occasional 

youngsters but even a British general of approximately his own age could 
outlast him at deck tennis. Also the sun, instead of tingeing his skin a 
healthy brown, turned him the lemon yellow of the sunburned anzmic. 
He made a tentative diagnosis on himself before arrival in port. 

So when he got home, he went to see an old friend, a doctor, who 
had pulled him through a nasty infection a few years before. This friend 

to whom he had gone was one of those precious individuals whom nature 

had meant to be physicians. He was fond of R. S. and showed it most 
helpfully by his affectionate abstinence from any expression of sympathy. 

And R. S. told me that, together, this good friend and he stood for a long 
time at the office window, looking out at the Charles River Basin. It was 
one of Lowell’s June days, in the early afternoon. Bright sunshine was 

reflected from the water and from dozens of little white sails on the 
dinghies that were racing along the Cambridge shore. The Esplanade 
was alive with contented men and women, strolling and sitting on the 

benches; and the sounds of playing children came up through the open 
window like the voices of many birds. The world looked a bright and 
attractive place. 

@ In As I Remember Him. The Biography of R. S. (Boston. Little, Brown and Company. 
1947), Hans Zinsser, author also of Rats, Lice and History, relates the story of an unusual 
physician. We reproduce a portion of Chapter 26 with the permission of the publisher. 
Part of this book and the sonnet contained in this chapter first appeared in the Atlantic 
Monthly. 
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But in those few minutes, R. S. told me, something took place in his 

mind that he regarded as a sort of compensatory adjustment to the 

thought that he would soon be dead. In the prospect of death, life seemed 

to be given new meaning and fresh poignancy. It seemed, he said, from 

that moment as though all that his heart felt and his senses perceived 

were taking on a “deep autumnal tone” and an increased vividness. From 

now on, instead of being saddened, he found—to his own delighted 

astonishment—that his sensitiveness to the simplest experiences, even 
to things that in other years he might hardly have noticed, was infinitely 

enhanced. When he awoke in the mornings, the early sun striking across 
the bed, the light on the branches of the trees outside his window, the 

noise of his sparrows, and all the sounds of the awakening street aroused 

in him all kinds of gentle and pleasing memories of days long past which 
had left their imprints—indelible but, until now, not consciously real- 
ized—of contentment and happiness. It was quite the opposite of the 

“woe of remembering of happy times” in Canto V of the Inferno, be- 
ginning: “Nessun maggior dolore,” and so on. R. S. felt a deeper tender- 

ness for the people whom he loved, and a warmer sympathy and under- 

standing for many whose friendship he had lost in one way or another. 
Each moment of the day, every prospect on meadow or hill or sea, every 
change of light from dawn to dusk, excited him emotionally with an 

unexpected clarity of perception and a new suggestiveness of association. 

Thinking of the shortness of time still left him, he reread—as though for 
a sort of P.P.C. conversation—the books that had meant much to him 

at the various stages of his life, and found them more moving, more 
deeply wise, or more hilariously robust, according to their natures. Every- 
thing that went on about him or within him struck upon his heart and 

mind with a new and powerful resonance. So, on the whole, he was 

far from either meriting or desiring sympathy. . . . 
As his malady progressed, he had another variety of experience 

which, to some others more conditioned to religious belief than he was, 
might have signified an intimation of the separateness of body and soul. 

He said to me: “Here I am, me as always. My mind more alive and 
vivid than ever before; my sensitiveness keener, my affections stronger. 
I seem for the first time to see the world in clear perspective; I love people 
more deeply and more comprehensively; I seem to be just beginning to 
learn my business and see my work in its proper relationship to science 
as a whole; I seem to myself to have entered into a period of stronger 
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feelings and saner understanding. And yet here am I—essentially un- 

changed except for a sort of distillation into a more concentrated me— 

held in a damaged body which will extinguish me with it when it dies. 

If it were a horse I was riding that went lame or broke its neck, or a ship 

on which I was traveling that sprang a leak, I could transfer to another 

one and leave the old vehicle behind. As it is, my mind and my spirit, 
my thoughts and my love, all that I really am, is inseparably tied up with 

the failing capacities of these outworn organs. 

“Yet,” he continues, apostrophizing in a serio-comic mood, “poor 

viscera, I can hardly blame you! You have done your best, and have 
served me better than could be expected of organs so abused. When | 

think of the things that have flowed over and through you! . 

“No, no, my organs! I cannot feel that you have let me down. It 1s 

quite the other way round. Only now it seems so silly that you must take 

me with you when I am just beginning to get dry behind the ears.” 

Though he had these spells of half-humorous revolt against the idea 

that his personality and his increasing joy of living should be so help- 

lessly at the mercy of his deteriorating body, he was still grateful that, 
in his case, it was this and not the mind that was going to pieces first. 
He was not, at any time, tempted to seek strength in wishful surrender 

to a religious faith in which far greater men than he had taken refuge 
just before death. When this had, astonishingly, happened in the cases of 
several of his intimate friends, he regarded it as a capitulation of the mind 

to the fatigue of suffering. Indeed, he became more firm in his determi- 

nation to see things out consistently along his own lines of resignation to 
agnostic uncertainty—as his father had done before him. Moving further 

away, therefore, from faith in any comprehensible conception of God, 

he yet grew closer in conviction of the wisdom and guiding integrity of 

the compassionate philosophy of Christ. 

As his disease caught up with him, R. S. felt increasingly grateful 

for the fact that death was coming to him with due warning, and 

gradually. So many times in his active life he had been near sudden 
death by accident, violence, or acute disease; and always he had thought 

that rapid and unexpected extinction would be most merciful. But now 

he was thankful that he had time to compose his spirit, and to spend a 

last year in affectionate and actually merry association with those dear 
to him. He set down this feeling in his last sonnet: 
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Now is death merciful. He calls me hence 

Gently, with friendly soothing of my fears 

Of ugly age and feeble impotence 
And cruel disintegration of slow years. 

Nor does he leap upon me unaware 
Like some wild beast that hungers for its prey, 

But gives me kindly warning to prepare: 

Before I go, to kiss your tears away. 

How sweet the summer! And the autumn shone 

Late warmth within our hearts as in the sky, 

Ripening rich harvests that our love had sown. 

How good that ere the winter comes, I die! 

Then, ageless, in your heart I’ll come to rest 
Serene and proud, as when you loved me best. 

It is apparent, therefore, that in his last months R. S. achieved a 
certain degree of philosophical tranquillity and resignation. It would be 
a mistake, however, to suppose that, apart from his purely personal re- 
actions to his own fate and his immediate environment, he was less con- 

fused at the time of his death than I have described him in my intro- 
ductory chapter. When he gazed beyond the circle of his own work, his 
family and friends, into the rushing world about him, he was completely 
bewildered. He had a little the same resentful feeling that he remembered 

having when, as a boy, he had walked through Normandy and had to 

jump into the ditch to let one of the recently invented automobiles rattle 
by—knowing that its passengers would have dinner at the town where 
he expected to arrive two days later. It was all moving too fast for him. 
Indeed, he was not sure whether the world that was rushing by was going 
forward or backward. He wondered whether he had not, perhaps, been 
born a little too soon and remained unable to catch up with his time. 
The world to which he had been born had not alone speeded up with 
that acceleration of which Henry Adams complained, but it had actually 

seemed to change direction. Scientific progress had brought as much 
sorrow as happiness. With immensely enhanced powers of production, 
millions were out of work and starving. Ideas of democracy and in- 
dividual freedom which he had accepted as the gradually evolved goals 
of centuries of struggle were not only being denied, but entire nations 
were frantically intent on destroying them. Great racial masses seemed 
willing to fight and perish, if necessary, for their own enslavement. New 
so-called “ideologies” were tearing up the foundations of all that men had 
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thought firm and permanently established. Something had cracked in 
the old Western civilization, and its walls and lofty towers—cemented 

with the sweat and blood of their forefathers—were tumbling about men’s 
ears. And the intellectual calamity seemed to be that no one could say 
whether the turmoil was the result of avoidable stupidity or of the opera- 
tion of laws of economic and social evolution that were acting on man- 
kind as other laws had acted on the dinosaur and the sabre-toothed tiger. 

But in all these things he could never tell, before he died, whether 

the fault was in him or in the trends he disliked. He didn’t admit this, 

of course, and remained, to the last, argumentatively arrogant. But I 

knew that at the time of his death he was as thoroughly bewildered as 
any thoughtful individual of our time is bound to be. 

Identity 
SANFoRD WEIss 

Who is it 
who stares from the polished fingernail 

who shares sleep with me 

who glares from the crystal doorknob 

who smiles 
whose bits of smile 

wrinkle and divide 

who strides among the mannikins 

peers naked from the bathroom glass— 

eyes that tremble and collide 

in a glass of water, in dew 
on a blade of grass. 

Who are you 

face I cannot 

fragments I cannot 
touch? 

Yet, sometimes at night I hold 
the edges of your face in my hands, 

in a distant corner of sleep I feel you move 
as a child, unmade, gently . . . 

1951, NuMBER 6 Page 261 



Rebabl. Kaowledge 
Harotp A. LarraBEE 
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DR. LARRABEE 

Signs are multiplying that zealous but 
misguided opposers of Communism are 
yielding more and more to the tempta- 
tion to “fight fire with fire.’ Commu- 
nist cells are to be combatted by Chris- 
tian or pro-American cells; Communist 
vilification and the Big Lie are to be 
countered by the same weapons in the 
hands of self-appointed guardians of all 
that is holy and righteous in intention. 
A lawyer in West Virginia announces 
the formation of the League of Red 
Haters, for the avowed purpose of turn- 
ing the tactics of infiltration and perse- 
cution against all persons whom he re- 
gards as “Reds.” A group of Methodists 
calling themselves the Circuit Riders de- 
clare their intent to fight, by unspecified 
methods, “Socialism and Communism 

and all anti-American teaching in the 
Methodist Church.” We shall see, in the 
coming months, many other groups of 
self-chosen vigilantes conspiring with 
varying degrees of secrecy for the lofty 
purpose of harassing those Americans 
with whom they disagree. 

All of which is to pay the Stalinists 
the sincerest flattery of imitation. Since 
secret plottings of sworn conspirators 
are known to be destructive threats to 
the security of an open and above-board 
society (which has, incidentally, ample 
police to cope with them), these inept 
combatters of Communism jump to the 
conclusion that the secret or semi-secret 
plottings of sworn conspirators merely 
by being in opposition will somehow 
constitute constructive contributions to 
democracy and human_ brotherhood. 
They have succumbed to the very thing 
which, in other contexts, they condemn 
in the tactics of their enemies: the doc- 
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trine that the supposed goodness of the 
end justifies any means. 

Once this trend toward dogmatic 
rigidity in a “moral” crusade using im- 
moral methods becomes fashionable, our 
American freedom of opinion will have 
disappeared, to be replaced by what Dr. 
Hutchins calls “the creeping miasma of 
intimidation.” In the recent words of 
Mr. Paul Hoffman, “the danger of Com- 
munist penetration and disruption is 
being compounded by the spread of 
panic.” Teachers, government officials, 
and even business men can be “fright- 
ened out of their rights under the First 
Amendment” by fear of public opinion 
just as effectively as if the amendment 
were repealed. Every proposal, no mat- 
ter how inept, which attaches to itself 
the label “anti-Communist” is automati- 
cally assured of a vast following com- 
posed of those who dare not risk being 
smeared as pro-Communist by oppos- 
ing it. 

The situation, as Mr. Gerald Johnson 
has pointed out in his book This Ameri- 
can People, is reminiscent of the enor- 
mous success of Anthony Comstock in 
his crusade for prudery. Few Americans 
of his generation dared to stand up and 
be counted against him for fear that 
they would be regarded as defenders of 
obscenity. What was needed then, and 
what is needed now, is not more zealots 
to fight those who are mistakenly trying 
to fight fire with fire by using more and 
hotter fire. There is no point in out-Mc- 
Carthying McCarthy as he, in his meth- 
ods, has out-Stalined Stalin. The cure 
for irrationality is not more irrationality, 
but reason backed by courage. 
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Humanism: The Third Way 

Hecror Hawton 

Many people feel that in the present crisis of civilization they must 

choose between Christianity and Communism. They do not realize that 

by stating the issue in such simple terms they are succumbing to the logic 

of the very authoritarianism they fear. Both Christianity and Com- 
munism are authoritarian systems. Both impose a rigid theory and a way 

of life from above; private judgment is subordinated to scriptural text, 

or church discipline, or to the party line. Both claim to be in possession 
of certain truths, to deny which would be held impious or treasonable. 

The history of the Christian Church—whether Protestant or Catholic— 
shows to what extreme lengths otherwise kindly men will go in suppress- 
ing opposition, when they believe they have attained certitude. And we 

know from recent events that Communism is even more ruthless (and 

a great deal more efficient) in extirpating heresy. The reason that, despite 

these facts, the modern dilemma is so often seen as a choice between 

Christianity and Communism is partly due to the success of propaganda, 
partly to the difficulty of seeing a third choice. 

Propaganda, making capital of a widespread weariness of mere 

argument skillfully uses the logical fallacy popularized by Existentialists. 

This is the time for decision, we are told. We cannot sit on the fence 

forever; we must come down on one side or the other. And this very 

analogy tacitly assumes there are only two choices. It is as if we were 

told to choose between black and white, disregarding the possibility of 
any other color. If we object, we are met with another argument, similar 

in form: “He who is not with us is against us.” This suggests that if we 

ally ourselves with Christians in a struggle against Communism, we 

support Christianity “objectively.” It means, in effect, the original chal- 

lenge still holds: “Either Christianity or Communism.” But a moment’s 

reflection shows that in such a struggle we may also find ourselves in 

alliance with Mohammedans, Hindus, Buddhists and Jews. The “either- 

or” fallacy is the source of a dangerous confusion of thought, and those 

who accept it sweep aside the right of independent minorities to assert 
themselves. Such right is of the essence of democracy; and that is why 
Humanism, itself a minority movement, can only survive in a democratic 

society. On this side of the Iron Curtain, at least, Humanism, though it 
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may be frowned upon, is tolerated. Even the Catholic Church, the most 

totalitarian form of Christianity, without abating one jot of its theoretical 
right to persecute, tolerates the existence of Humanism in practice. But 
on the other side of the Iron Curtain, Humanism is not allowed to 

show itself. It is denounced as “Westernism” or “decadent bourgeois 
liberalism,” and its exponents suffer the fate of “lackeys of American 
Imperialism.” 

In the present state of the world there can be no question whatever 

about the alignment of Humanism. It is part and parcel of the free, 
democratic world. In order to change admitted evils in the democratic 

world, Humanism must support, in the last analysis, a social framework 

that at least permits shortcomings to be exposed. The first duty of Human- 

ism is to survive; to align itself with a frankly totalitarian regime would 

be suicidal. 
In comparison to its great rivals, Humanism is a soul without a 

body, a stream of ideas without their effective organization. The absence 

of any striking, visible embodiment is no doubt one reason why it is 
overlooked by many who long to find an alternative to Christianity—in 
which they cannot believe—and to Communism—which they do not 
want. Nor is there any philosophic system or any program of action com- 

manding wide agreement that can confidently be denoted Humanist. 
“T can see tables, but not tabularity,” complained Diogenes to a Platonist. 
And so we can point to a long succession of Humanists from the Sixth 
Century B.C. onward; but we cannot select a unique system and say 

that it is, without question, Humanism. 

The pressure of the great crisis of civilization through which we are 
passing will remedy this state of affairs. Already the demand for an inter- 

national organization which will represent and clarify what is broadly 
meant by “Humanist” thought is making itself felt. Julian Huxley failed 
in his attempt to make “Scientific Humanism” the official philosophy of 
Unesco; but the majority of scientific workers, as well as a large educated 
public, would probably be found to be in sympathy with such a philos- 
ophy if it were clearly formulated. The urgent duty of the rudimentary 
organization that is taking shape on two continents is to re-state in 

modern idiom the basic principles of the great Humanist tradition. We 
cannot hope to rally potential supporters until we have made it plain 
what we stand for and what we propose to offer in place of Christianity, 
on the one hand, and Communism, on the other. 
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This is obviously no easy task, because Humanism is distinguished 
from authoritarian systems in that it offers no absolutely certain truths. 
It actually encourages non-conformity. Humanism would be false to its 
own nature if it drew up a final and dogmatic set of propositions and 

demanded that they should be accepted. The Humanist does not impose 

dogmas but incites men to embark on the voyage of intellectual discovery 

and to accept only what they themselves have tested and found reason- 

able. In this quest for knowledge, however, the philosophy provides the 
most powerful of all navigational aids: the scientific method. 

It cannot be disputed that of all the various ways in which man has 
sought to increase his knowledge, the discipline of science has been over- 

whelmingly the most successful. In three hundred years, science has trans- 

formed our entire outlook on the universe and man’s place in it. For the 
modern Humanist, science must be the starting point of any philosophy. 

If we venture beyond the findings of the special sciences and try to work 

out a speculative scheme, we do so at the risk of talking nonsense. On 
matters remote from verification, the inclination of the Humanist is to 

be cautious and tentative in expressing an opinion; and we must admit 
that many different opinions can be legitimately held. In other words, 

in the realm of pure philosophy Humanism has many mansions, and the 

problem is to fix the limits within which we may differ. Humanism, for 
example, cannot include the philosophies of Aquinas or Marx without 

losing its distinctive character. It is more than doubtful whether con- 

temporary Humanism can accommodate Heidegger and Sartre, though 
room might be found for Jaspers. We can with confidence assign a place 
to Dewey, Russell, Whitehead and Wittgenstein. 

In dealing with such questions even more attention should be paid 
to the method whereby a philosopher arrives at his conclusions, than to 

the conclusions themselves. Humanism cannot accept any form of re- 
ligious revelation and is mistrustful of intuition. It cannot accept the 
method of deductive rationalism employed by Descartes, Leibnitz and 

Spinoza. If a system must be built, it must be in the nature of a hypothesis 
—a provisional scheme of concepts, subject to constant revision, in terms 

of which a rational interpretation to every element in human experience 
is sought. But for the fact that “Naturalism” is one of the most ambiguous 
terms in philosophy, it would have been shorter to say outright that 
Humanism is Naturalism. 

When we come down from this rarefied atmosphere there is much 
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less room for differences. Thus, if we ask ourselves what the outstanding 
representatives of the Humanist tradition from the time of the Ionians 
down to the present day have in common, we can see at once that they 
were all more concerned with the affairs of this world than with the 
next. In the classical world, there were the various mystery cults. Later 

on, Christianity promised very special rewards in the hereafter for those 
who spurned earthly pleasures. The earth was not regarded as man’s 
home; he was a stranger and an exile, and heaven (or hell) was his 

destination. In contrast, the Humanists took the view that man could 

attain happiness here and now. Humanists, moreover, did not believe that 

human nature was essentially depraved. On the contrary, they held that 
by living in accordance with his true nature, man achieved goodness. 

This was no selfish sensualism. The “garden” of Epicurus was a 
small-holding, where a few displaced persons lived frugally and culti- 
vated peace-of-mind by ridding themselves of superstitious fears and 

studying the science of the day. The Stoics had a keener social conscience. 

They had a vision of man, not as a citizen of a small city-state, but of 

the whole cosmos. If the only armour against Fate seemed to be indiffer- 
ence to its blows, that was because no way of mastering Fate could be 
seen until modern science gave man a measure of control over what had 

hitherto seemed inescapable. 
The history of societies, as well as of thought, shows that man is 

both a political and an ethical animal. He is not merely preoccupied with 
specific codes of conduct, but—as soon as we have any record of abstract 
thought—he is found to have been concerned with the idea of “right.” 

It may well be that this notion of “right” is indefinable, not capable of 

further reduction by analysis. But Humanism has shown that “right” 

does not require the support of supernaturalism. It is rooted in human 
nature, and that is what we mean by saying that human nature is good 

and not warped by some supposed Original Sin. Humanists believe that 

they best fulfill their nature and realize its highest capacity by an act of 
will when, come what may, they do what they believe to be right. 

Modern Humanism is the immediate successor to the Positivist 
“Religion of Humanity” and to the Ethical movement of the Nineteenth 

Century. In the 1880’s the landslide of Victorian unbelief gave rise to a 
crop of Ethical Societies. Some of them still flourish; and though the 
Positivist Church is moribund, the modern Humanist feels, with Gilbert 

Murray, that what Comte was trying to say “is not only sublime but 
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true.” He was trying to say that we can lead decent lives, based on sym- 

pathetic understanding of each other’s needs, continuously developing 
man’s Humanitas, without any belief in a personal God. And this is not 

so very different from what one of the later Stoics had affirmed long 

before with Deus est Mortali iuvare mortalem (‘God is the helping of 

man by man”). 

For the Humanist there is no double-code, as for so many Christians. 
He is not saddled with the impracticable, perfectionist ethics of the New 
Testament, which sprang from a conviction that the end of the world 
was at hand. The end of the world did not come; and the Church had 

perforce to develop an ethical system which could be practised by those 
engaged in the administration of State and Empire. When the medieval 

order broke down, there was a tendency for religion and politics to 

separate. The function of modern Humanism is to bring them together; 

not, obviously, to revive dogmatic religion, but to insist that ethical prin- 
ciples must guide our decisions in peace and war. The Humanist must 

ask of any social enactment the most searching questions—not merely 
whether the act is expedient, but whether it is right. 

Science cannot tell us what is right, but it can often save us from 
wasting our energies in pursuit of an impossible goal, and it can aid us 

powerfully in reaching our goal. For example, it is fashionable at the 
moment to say that progress is an illusion; but Humanists agree with 

Julian Huxley that, “Progress is a scientific fact.” Again, if the theory 
that certain races are intrinsically inferior to others were true, we should 
not waste time fighting for equal status; but to the Humanist this is an 

empirical question to be decided by evidence, and he will heed the recent 
report prepared by Unesco’ which states that there is no evidence to 
support discrimination on racial grounds. In the practical conduct of 
affairs, the Humanist will be more ready to listen to the trained economist 

than to the politician; and he will supplant the exorcist by the psychiatrist. 

One of the major problems of our time—and one to which govern- 
ments are tempted to shut their eyes—is that the population of the world 

is rapidly outstripping the available food supply. The spectre of Malthus 

1“The Race Question.” Unesco Publication 791. 1950. 11 pp. This booklet is No. III of a 
series of information pamphlets about Unesco and Its Programme, each of which deals 

with a particular aspect of the work of the United Nations Educational, Scientific and 

Cultural Organization. See also “Race and Psychology,” by Otto Klineberg, Unesco Pub- 
lication 892, Unesco Paris, 1951, 40 pp., concerning the race question in modern science. 

1951, NuMBER 6 Page 267 

ALTFGRFNY COLLEGE LIBRARY. 



has returned. Prayer will not avert this danger; and the resistance to birth- 

control, based on religious taboos (or, as in the USSR, on the need for a 

large army) will only aggravate it. The most hopeful immediate line is 
agricultural research to increase the fertility of the soil and reduce the 
appalling wastage of our resources, due to erosion and the ravages of 

pests. A large-scale expansion of the work of the World Health Organ- 
ization is the best way to accomplish this—and it is the Humanist way. 

Looking back, we can see how the range of sympathy has been ex- 
tended. There was a time when no one cared what happened outside his 
own clan; then the limits of concern were extended to the city-state, and 

then to a great empire. Today, the unit is the world. The appeal of 
Humanism is global. In that, it resembles its great rivals, Communism 

and Christianity. But in its appeal to unitary man it has the unique 

advantage of possessing the international language of science. Whatever 
the country, whatever the race, the same method and the same concepts 

of science are accepted. The same cannot be said of Christianity; and 

although Communism protests that it is scientific, the Lysenko incident 

alone is sufficient to show that science would be stifled in an atmosphere 
of metaphysical orthodoxy ultimately imposed by force. 

Humanism sees in the freedom of thought, only possible in a genuine 
democracy, an essential condition of civilized life—and in the long run, 

of the very survival of civilization. Humanism has contributed at least 
two vital ideals to what are sometimes called “Western Values”: tolera- 

tion and the disinterested pursuit of truth. Without these virtues—which 
arose in the teeth of religious opposition—science would be impossible. 
The springs of discovery and creative thought would dry up. And with- 

out the Humanist insistence that ethical principles should control our 
use of scientific knowledge, science could destroy us. 

We stand today at the crossroads. Humanism scorns the counsels of 
despair and the retreat of frightened men to obscurantism. It offers a 
way out of the crisis—the only way. If Humanist societies are formed in 

every free country, then federated into a world-movement, we can hope 
to implement many of our ideals and guide mankind safely through this 

age of transition. The goal is not an imaginary Utopia, but a sane and 
ordered society in which men can realize to the full the rich potentiali- 
ties of their nature. 
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The Scientific Humanism of Alex Comfort 

Wayne Burns 

Although Alex Comfort has achieved a considerable reputation as 
poet, novelist, and critic, his work as scientist and social thinker has not 

yet received the consideration it deserves. An M.D., and a medical re- 

searcher, he has combined scientific knowledge with artistic insight and 
understanding to produce some of the most vital social-political studies 

of recent years'—the most comprehensive being The Pattern of the 

Future, Comfort’s summary presentation of a new Scientific Humanism 

based on science and a modernized version of Thoreau’s “Civil Dis- 

obedience.” 
I mention Thoreau in order to identify the libertarian tradition Com- 

fort has chosen to follow. But I must emphasize that Comfort himself is 
not in any sense wild or irresponsible. Insofar as he departs from previous 

humanistic thinkers he does so in an effort to develop a new humanistic 
philosophy adequate to our new situation. The greatest threat to basic 
humanistic values, he believes, lies in our acceptance of outmoded insti- 

tutions and ways of thought. Our first problem, therefore, is to free our- 
selves from the outmoded and deadly; then to develop a new and viable 
Humanism. And the way to accomplish both our negative and positive 

aims is to go still farther and faster along the path Humanism has always 

followed, continuing to ground our philosophy on scientific understand- 
ing, but making fuller use than heretofore of the insights and hypotheses 
of advance-guard thinkers in all fields, with special emphasis on the arts 
and psychoanalysis—and to do all this without falling victim to authori- 
tarianism, mysticism, or the general anxiety of our times. 

If we are willing to accept this approach as generally sound, then 

Comfort is a thinker who can give us invaluable aid. For there is nothing 

1Barbarism and Sexual Freedon, London, Freedom Press; Sexual Behaviour in Society, 

London, Duckworth (included in their series of Social Science Studies); Authority and 

Delinquency in the Modern State: a Criminological Approach to the Problem of Power, 
London, Routledge and Kegan Paul; and The Pattern of the Future, Routledge and 

Kegan Paul. 

The present essay is based in The Pattern of the Future, a book containing the verbatim 
text of four broadcast talks which Comfort delivered for the B.B.C. in 1949. 1 have fol- 

lowed this book very closely (paraphrasing and quoting whenever possible), since my aim 
is not so much to criticize or evaluate as to present a direct summary-statement of Com- 
fort’s Scientific Humanism. 
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of the authoritarian or mystic about him; moreover, on the positive side, 
he has the courage to continue from the point where Sartre and the 
Existentialists (with whom he has much in common) have ended up in 

confusion and despair. Though Comfort sees what the Existentialists see, 

he has refused to be overwhelmed by it: 

The fact that we find ourselves alone is not a more reasonable ground for 
despair than the loneliness of growing up. . . . One of the greatest problems 
which every individual faces is how to reconcile the world as it is with the 
world as he desires it to be. He can do it by the denial of reality, by accepting 
beliefs which are comforting, without regard to their truth. He can do it by 
abandoning his standards and his will, and resigning himself to things as they 
are. He can do it, and this is the most satisfactory and the most courageous, 
by knowing and admitting reality and setting himself to change it. That is 
what science undertakes, and that is the tradition in which I feel we must 
stand if we are to acquit ourselves worthily. 

This new tradition (which Comfort elsewhere refers to as Scientific 

Humanism: the belief in man rather than God as the center of values 

and beliefs) is not so much a break with traditional Christianity as a 
development from it. In becoming Scientific Humanists, Comfort points 
out, we do not abandon older beliefs “any more than in becoming adults 
we abandon our childhood, or in being ourselves we abandon our 
parents.” So that no one need fear that the denial of the supernatural 
will lead to a collapse of moral values, to the view that anything goes, 
that dog must eat dog. In fact, just the reverse is true, because the realiza- 

tion that we are alone, without benefit of supernatural aid or punish- 
ment, gives us a new sense of responsibility to ourselves and fellow men. 

The first problem in developing this new tradition is, of course, the 
problem of ultimate values. And since (to Comfort’s way of thinking) 

man comes first, the “good” is what is good for man, what enables man 
to survive as a human being on this earth. Quoting Comfort directly: 
“We have to accept the same criteria of goodness . . . as a doctor employs 
when he tries to define health. We are human beings, and human beings 
have certain basic needs and certain potentialities—if they realize these, 
they can survive, they can face the universe on equal terms and grow. 
If not, they tend to die down and out, as other organisms have done.” 

The next problem, implicit in this statement of criteria, is to discover 
what our “certain basic needs and certain potentialities” really are. And 
the only way to do this, according to Comfort, is through the scientific 
study of human behavior. 

Basically, there is nothing very new in the way Comfort establishes 
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his theoretical foundations, which are those of all Naturalistic Humanists. 

Where he begins to differ is in developing a more human understanding 
of what science is, and what it can do, applied to the human problem. 
To Comfort, the scientific study of behavior is not limited to the hole 
and corner testing that occupies so many of our psychologists and soci- 

ologists (as, for instance, that of the sociologists who recently conducted 
an elaborate research program to discover that most burglaries are com- 

mitted between the hours of two and four in the morning). To Comfort, 

the scientific study of man takes in all areas of human life, not just those 
we can tabulate within prevailing patterns of belief. In his own work, 
he makes the fullest use of scientific knowledge, drawing most heavily 

upon the discoveries of advanced psychiatrists and anthropologists. 

Finally, and perhaps most important in this connection, he realizes that 
science is not opposed to art, that, rather, the two modes of knowledge 

complement one another. As he himself has explained in a personal letter 

(answering a question of mine about his own career): “Primarily I’m a 
research worker, and my creative writing is the other half of the coin. 
... Art is, for me, the emotional statement of the human position, and . 

science the attempt to do something about it.” 

There is no telling what this type of science can eventually do. But 
Comfort—again differing from and correcting many of his fellow natural- 

ists—is fully aware of existing limitations, of exactly what the scientific 

study of behavior (so far as we have been able to develop it) does and 
does not offer us in our present circumstances. It does not, he admits, 

offer us a fully worked out political program. Nor does it offer us explicit 

answers to many of our questions about specific institutions. It does offer 
us “criticism of the existing order, and . . . the means of laying down 

what Gordon Rattray Taylor has called conditions of happiness. . 

We can begin to see exactly what has to go and what has to be retained— 

to form a valid construct of the type of society in which human beings 

can realize themselves.” 

It is with this dynamic, carefully developed theory of Scientific 
Humanism that Comfort approaches the practical problem of defining 
our basic needs and potentialities. Applying his criteria of goodness 

scientifically, he rediscovers what most of us have always known, but 
never fully understood: 

that the most deeply-rooted human need, in the social and psychological sense, 
is the need for love, the need for stability, responsibility and confidence be- 
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tween individual men. It is the first need of the child, and the first need of the 
adult. It is a requisite of living and of civilization, with all the potentialities 
which that implies... Humanity asserts life and living as a positive value in 
its obstinate struggle to stay alive, to defeat the threats which exist for it in 
its own fragility and in the disinterestedness of the universe. And the logical 
outcome, as well as the prerequisite of this impulse towards life, is the impulse 
to love. 
Should there be a question as to whether Comfort has thrown the 

Christian tradition out the front door only to smuggle it in by the back, 

the answer is that he has not. The kind of love he has in mind is older 

even than the Christian tradition; in fact the need for it is present in 
every human society of which we have knowledge. It is the basic urge 
of all men towards sociality (1.e., obligation to our fellows) apart from 
the forms which this urge may have taken from overlying patterns of 
belief and custom—patterns which have so influenced Christianity as to 

cause it to vitiate and/or pervert its primary standard with demonstrably 

harmful subsidiary commandments, e.g., “its emphasis, at times, on con- 

formity, or its belief, at times, in the fundamental uncleanliness of sex- 

uality, or the fundamental wickedness of men.” 
Most of these failures of the Christian tradition, Comfort shows, 

can be traced “to forces at work in society and in the individual mind, 
rather than to its basic beliefs.” His aim, therefore, is to implement his 
conception of love and sociality by cutting through overlying patterns 

and customs: “Humanism does not formulate ten commandments. It 

formulates only one. Man’s survival depends on the outcome of his 
struggle with a morally neutral universe, and on the maintenance of 
responsibility between men. Do nothing which increases the difficulties 

which any individual has to face, and leave nothing undone which 
diminishes them.” 

“If you begin to apply that commandment in detail to contemporary 

life,” Comfort continues, speaking to us directly, “you will come, I think, 
to the subsidiary values.” Although Comfort goes on to discuss these 
subsidiary values and how they may be realized, his main emphasis is 

on primary values and the primary application of his single command- 

ment. If we can follow this commandment, he believes, we can realize 

the positive values and beliefs necessary to the fulfillment of our “basic 
needs and potentialities”; and if we can fulfill these needs and potentiali- 
ties, we will then be in a position to realize a “life-centered” society, 

i.¢., a society in which we can feel and act like human beings, not loose 

pieces of something. 
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But Comfort is not so naive as to think that his or any other positive 

commandment is enough in itself. This is why he is unashamedly nega- 

tive in his program of social action, why he advocates more attention to 

the values, beliefs, and patterns and customs that must go than to those 

that must be retained. More specifically, in case there is any need to 
underline the obvious, he recognizes that we are not evil—that, for 

instance, we all have the urge to love. The real problem is how to free 

the urge, to enable it to find social expression. Consequently there is little 

point in exhorting us to love, or to follow even his more explicit com- 

mandment, unless we are somehow made aware of what it is in our 

culture that makes would-be Humanists into atom-bomb-droppers. 

For when we act in this way, Comfort states, we are, clinically 
speaking, insane. But the “germs” of our disease have been isolated: “One 

large group of them lies in the type of education which has existed in 

the past. Another is centralization of life at the expense of balance and 

sociality. Another is the concept of centralized political power. Another 
is the belief that coercion is capable of producing social attitudes. . . .” 
All these aspects and elements of our culture are diseased, according to 

Comfort—and he shows how they are diseased and why they must go: 
I have said we are up against our environment: we are also up against 

one of our own tendencies. I mean, of course, the desire for power. Power is 
one of the factors in society about which we are learning a great deal very 
rapidly. . . . What matters today is that political power is our second most 
serious obstacle in the realization of a society based on life—it has developed 
into another hostile environmental factor, like death or bad weather. 

Now I realize how large a part the state and its institutions have played 
in the growth of our tradition and in the stabilizing of civilizations. But there 
are two facts about it today which we cannot ignore—the first is that it claims 

. a kind of allegiance which interferes with our responsibility ‘to other 
people, inside and outside our own group, and the second is that political 
power, even in a democracy, attracts individuals who have become bent in 
growing, who have failed to establish the normal type of relationship with 
others, and who compensate by a desire to control, to direct, to assert them- 
selves. That may sound very hard on members of Parliament—it is fairly ob- 
vious if we apply it to a bad state, to the Nazi regime, for instance . . . identical 
forces are at work in any society which is controlled from the centre. 

Comfort’s attempt to prove these assertions about our democratic 
institutions hinges on his interpretation of the assumptions underlying 
our tradition of liberal democracy and its revolutionary offshoots: “Both 
Communism and other nineteenth-century revolutionary theories on one 
hand, and liberal democracy on the other, make closely similar assump- 
tions about human behavior. Both assume that institutions are the main 
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means of altering conduct, and both regard power as a necessary element 

in maintaining society.” But these assumptions, Comfort points out, have 
been conclusively disproved—the most telling evidence against them 
being the results of research on human behavior conducted among crim- 
inals, difficult adults, delinquent children, and other people for whom 

coercion has always seemed the only possible treatment. “It is a matter 

of factual observation,” Comfort maintains, “that sociality does reinte- 
grate these people and coercion does not.” 

At this point, Comfort could very easily make a philosophic retreat, 

saying with some justice that he and others have shown us what we must 

do, in order to get rid of coercion and achieve a life-centered society 
based on sociality and love; that it is now up to us to apply the knowledge 

they have given us. In a sense, this is what Comfort does say, not because 

he lacks the courage of his convictions, but because he frankly admits 
we still have a great deal to learn about man and society before we can 

lay down a fully developed program of social action. But our knowledge 

is reliable as far as it goes, and it is sufficient, Comfort believes, to show 

us that a combination of science and individual responsibility offer us, 

if not a plan, at least a practical way of action: 
Science can take care of the research and development side, but, unlike 

research into typhoid and atomic structure, all of us, scientists and public, can 
and must participate as individuals if we are to succeed. If there were an 
epidemic, you would help the investigators by boiling your water. In the 
present situation, take the same precautions. We have got to inform ourselves 
—be in a position to answer the arguments which assume punishment, coer- 
cion, anti-sociality and power as necessary features of life by informing our- 
selves of the evidence . . . Most of us can read. We can find out for ourselves 
what is known about human conduct. And we have got to be willing to live. 
. . . Remember that this revolution, the revolution towards sociality, has no 
further side, when we all can relax. . . . It depends upon the relationships 
which we ourselves set up. It begins next time we read some hate-propaganda 
in the press, next time we are asked to support a delinquent policy, next time 
we have to decide how to bring up our children. This revolution is something 
no party or government is going to do for you. You have to do it yourself. 

This is Comfort’s humanistic answer to forces which are destroying 
us. And he is convinced that we are in a position to overcome the anti- 
humanistic forces, not with guns or party politics or political revolutions, 

but with science and personal responsibility. While it may be that Com- 
fort is overly sanguine, that his Scientific Humanism is a new Utopia, 
it may be that nothing less than Utopia will do, if we are to prevent 1952 
from becoming George Orwell’s 1984. 
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Science, Values, and General Semantics 

SurRINDAR S. Suri 

A hundred years of relative peace in the world ended with the out- 

break of World War I in 1914; and an age of wars and revolutions began. 
In the roth Century the European civilization was so firmly rationalistic 

that war as a means of settling international disputes was often regarded 

as a thing of the past. 
The first world war shattered the smug self-confidence of the Euro- 

pean intelligentsia. The post-war period was marked by serious soul- 
searching. While some concluded that the war had rung the death-knell 

of Western civilization, others were more sanguine and believed that 

adoption of new attitudes and a certain amount of social reorganization 

would end the decline of the West and set it on the road to new 

achievement. 
General Semantics grew out of the soul-searching that followed the 

war. Alfred Korzybski, founder of General Semantics, took part in the 
war, first as a major in the Czar’s Polish army and later, on the collapse 

of the eastern front, as a representative of the Franco-Polish army in this 
country. At the end of the war, Korzybski, who had remained in this 
country, directed his attention to the causes of war and revolution. He 

came to the conclusion, as did many others, that “it is the great disparity 

between the rapid development of the natural and technological sciences 
on the one hand, and the slow progress of the metaphysical, so-called, 

social sciences on the other, that sooner or later so disturbs the equilibrium 

of human affairs as to result periodically in those social cataclysms which 
we call insurrections, revolutions, and wars. . . . Such violent readjust- 

ments in human affairs and human relationships are recorded throughout 
the history of mankind. And the disparity which produces them increases 
as we pass from generation to generation . . . the jumps in question not 

only occur with increasing violence but with increasing frequency.” 

The social sciences failed in their necessary function. “The primal func- 
tion of a science is,” Korzybski maintained, “to enable us to anticipate 
the future in the field to which it relates. Judged by this standard, neither 
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philosophy nor its kindred, the so-called social sciences, have been very 

effective.” 
The Manhood of Humanity, Korzybski’s first book, was originally 

published in 1921. Here Korzybski had already put forth the basic ideas 

which he developed, elaborated, and put on a more solid theoretical foot- 

ing during the following thirty years. Wars and revolutions—symptoms 

of social instability and conflict—resulted from the lack of practical wis- 
dom. Although Korzybski severely criticized recent and current philos- 

ophy, his own outlook was fully Socratic. In his view there was an inti- 

mate relation between knowledge, ethics, and action. Whenever there 

was something wrong with practice, equally there was something wrong 
with human evaluations, and with this was involved defective knowledge. 

In our times the “so-called” social sciences represented the defective 
knowledge. Politics, economics, sociology, ethics—each lacked an ade- 
quate conception of its primary subject matter: man. A social science did 

not exist. To Korzybski, it seemed evident that “if such a science is to 
be established it must be founded on ascertained facts—it must accord 

with what is characteristic of man—it must be based upon a just con- 

ception of man’s place in nature.”* 
An erroneous methodology hindered the formulation of an accurate 

conception of man. Thinking about man was governed by religious, 
mythological, or metaphysical presuppositions. Man was regarded as a 
degraded god, or as the embodiment of some essence. Even in biological 

investigations man was regarded as a glorified beast, rather than as a 
new class of life, completely natural but unique. 

The place of a genuine social science was taken by metaphysical 
speculation and “its swarming progeny of blind and selfish political 
philosophies, private opinions, and private truths. . . .”* Only depend- 
able knowledge about man and social organization could ensure inter- 
national understanding and social peace. Such a social science, claimed 
Korzybski, “will rescue us from the tangle of private opinions and enable 
us to deal with all the problems of life and human society upon a scien- 

tific basis.” The scientific conception of man, Korzybski maintained, 
must be functional rather than metaphysical. Functionally, he defined 

man as “the time-binding class of life.” By “time-binding” Korzybski 
meant “a most remarkable capacity which is peculiar to the humans— 
the capacity to summarize, digest, and appropriate the labors and ex- 
periences of the past; . . . to use the fruits of past labors and experiences 
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as intellectual or spiritual capital for developments in the present; the 

capacity to employ as instruments of increasing power the accumulated 

achievements of the all-precious lives of past generations spent in trial 

and error.”° 
Korzybski attempted to formulate the factors involved in time-bind- 

ing in mathematical and mechanistic language. Time-binding was to serve 

as a master concept in formulating a science of man: “This mighty term 

‘time-binding’,” asserted Korzybski, “when comprehended will be found 

to embrace the whole of the natural laws, the natural ethics, the natural 

philosophy, the natural sociology, the natural economics, the natural 
governance, to be brought into the education of time-binders; then really 

peaceful and progressive civilization, without periodical collapses and 
violent readjustments, will commence, not before.” Further, he believed 

that time-binding “will represent every quality that is implied in such 
words as good, just, right, beautiful.”* 

The ethical meaning of time-binding is social cooperation. Survival 

of the fittest, in the sense commonly understood, is appropriate only for 
the brutes. For human survival, the fittest are “those who do the most 

in producing values for all mankind, including posterity.” “This,” adds 
Korzybski, “is the scientific basis for natural ethics, an ethics from which 

there can be no side-stepping or escape.”* Cooperation, and not strife, is 
characteristically social; and it is a misrepresentation of human nature 
to consider it in terms of brute nature or to believe that destructive hos- 

tilities and strife can provide solutions to human problems. 
The growth from a brute ethics to a human ethics is also the growth 

of humanity from childhood. to manhood. Korzybski believed that World 
War I was the turning point. He said: “The world war marks the end 
of one vast period in the life of mankind and marks the beginning of 
another. It marks the end of humanity’s childhood and the beginning of 

humanity’s manhood.”” Although the achievements of man’s period of 
childhood have been vast, they are insignificant as compared with what 
the future of a mature humanity holds; and, “if the time-binding 
energies of humanity had been always permitted to operate unhampered 
by hostile circumstances, they would long ere now have produced a state 

of civilization compared with which our present estate would seem 
mean, meager, savage.” 

Korzybski developed several ideas in The Manhood of Humanity. 
He considered that the European debacle resulted from the lack of a 
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genuine social science and a proper conception of man. He believed that 

the physico-mathematical method provided the correct approach in form- 

ulating a just conception of man; and he offered the concept of the time- 

binding class of life as the adequate and functional definition of man. 

It took Korzybski approximately ten years fully to develop his first 
formulations. He published two investigatory papers on time-binding, 
in 1924 and 1926." His greatest work, Science and Sanity, was first pub- 
lished in 1933.’* It contains an elaborate presentation of the mechanism 
of time-binding. It was evident to Korzybski that the language-function 

in man is crucial in time-binding. Without a further mastery of the lan- 
guage function or the neuro-linguistic mechanism, a full development of 

the time-binding activity could not take place. Although he was keenly 

aware of the dangers of too sharp differentiations, Korzybski approached 

the problem of language from the formal as well as the practical and 

functional direction, seeking to unite them into a practical or “general” 

semantics. In correspondence with the approach of Russell and Wittgen- 
stein, Korzybski regarded language as essentially mathematical in its 

formal aspect. It is a calculus. 
Korzybski, however, went much farther than the others in showing 

mathematics as a function of the human nervous system. Mathematical 
formulations represent the highest abstraction by the human nervous 

system. Through an analysis of the human-neural behavior, which 
Korzybski termed the “process of abstracting,” he connected, through 

a series of orders of abstracting, the dynamic, low-order, non-verbal 

behavior in man with the verbal behavior or language. Immediate feel- 

ings and activities are the lower orders. Korzybski maintained that “ex- 
periences given by the lower centres and lower abstractions are full of 

meanings, colorings, affective and semantic components, and these are 
not directly comparable with the higher abstractions produced by the 
higher nervous centres.””* The lower and higher abstractions are con- 
tinuous but not directly commensurable. The mastery of the language 

function in man depends upon insight into the inter-relation between the 
higher and the lower abstractions. 

While the term “time-binding” was central in his first book, “con- 
sciouness of abstracting” is most important for the arguments of Science 
and Sanity. The latter term means an awareness of the physio-psycho- 
logical process in man which runs continuously from immediate experi- 
ence to the most detached reflection. Consciousness of abstracting means 
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that we realize that the lower order abstractions (including immediate 

experience) are different from the higher order abstractions (which are 

nearer to verbal abstractions and include them) in structure and function. 

The former are our primal life-activities. The latter are instruments for 

time-binding. The garnering, accumulation, and digestion of human 

experience, which is the growth of knowledge in time, is possible because 

of the higher order abstractions. Immediate experience cannot be trans- 
mitted or accumulated. Thus, language is social and historical, and an 

instrument of human cooperation. But the proper functioning of language 
depends upon the consciousness of abstracting. The most widespread 

error is “identification,” or the confusion of the higher with the lower 

orders of experience. 
While identification must be avoided, as part of the consciousness 

of abstracting, the continuity of the higher and lower orders of abstrac- 
tion must be equally recognized. To regard two different orders as com- 
pletely distinct is to commit the error termed “elementalism.” This 
hinders the proper inter-action between action and feelings and thought. 
The thinker whose verbal abstractions do not pass back into the lower 

orders is infertile: “he seldom has a direct creative influence on our 
lives.”"* The man with an efficient nervous system completes the cycle 
successfully; the higher abstractions in his case are translated back into 
new lower abstractions. The higher order abstractions are symbolic. The 
important thing is to utilize the insights gained at the higher levels of 
abstraction on the lower levels of action and experience. This ability can 

be acquired through discipline and systematic training.” 
Korzybski brought a vast amount of learning to bear on the formula- 

tion, development and elucidation of General Semantics, a learning that 

encompassed fields as diverse apparently as mathematics and psychiatry. 

Thereby, he became a foremost synthesizer of knowledge in the Twentieth 

Century. The magnitude of the task he undertook is overwhelming, and 
his achievement is bound to leave an imprint on anybody who studies 

his work with a minimum of understanding and sympathy. 

Since the publication of Science and Sanity, several books on its ap- 

plications have come out by other authors. Mention must be made of 
outstanding works dealing with General Semantics, such as Language 
Habits in Human Affairs, by Irving J. Lee; Language and Thought in 
Action, by S. L. Hayakawa; and People in Quandaries, by Wendell 
Johnson. 
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As an instance of the problems arising from Korzybski’s work, we 

shall examine critically a point from the book Science and the Goals of 

Man, by Anatol Rapoport. This point is that science can, in itself, provide 

the norms for human behavior. “The scientist,” says Rapoport, “cannot 

be impartial in his judgments about forms of social organization or about 
patterns of culture, if it is clear that one tends to encourage scientific 
behavior and another to inhibit it.”"® Or again, the scientific preference 

is for “a morality and a social order in which investigation, criticism, 

intellectual cross-fertilization, and intellectual revolution are always pos- 
sible and always welcome. This is scientific morality and scientific social 
order.”’* One might say then that, according to Rapoport, scientific in- 

vestigation and scientific truth are the commanding norms for social 

organization. 

The foregoing appears to be a plausible view to hold. However, 
further investigation will show that it is false, for it involves impossible 

assumptions. We must start the critique of Rapoport’s position with the 

recognition that scientific investigation cannot be directed towards every- 
thing at once. The question inevitably arises: what problems shall be 
selected for scientific study, since they all cannot be. This leads to the 
further question: what considerations would guide the selection of prob- 
lems? To assert that, given unhampered scientific investigation, all other 

social problems will be more or less automatically solved as a conse- 
quence, is the manifestation of a /aissez faire attitude foreign to the 

method of controlled experimentation in science. Unless we assume a 
divine providence which automatically guides scientists to the social 

problems most important for their investigation, we cannot take it for 

granted that increasing scientific behavior will actually be directed toward 
the most important human and social problems. Thus, the crucial issue 
is not whether a society encourages scientific behavior or whether it does 
not; the crucial issue is: towards what areas of behavior is this scientific 

activity actually directed? Similarly, it is not sufficient to know that there 

is a possibility of intellectual cross-fertilization and intellectual revolu- 
tion; we must know what this scientific activity is doing in terms of 
social problems and social values. 

Korbybski presented General Semantics as a general theory of eval- 
uation. A system of evaluation, based on conscious or unconscious as- 
sumptions, directs us to pick one thing rather than another. The analogy 
of the map-territory relationship to represent the relation between lan- 

) Page 280 THe Humanist 



guage and reality, which Korzybski employed,'* must be used with care. 

A perfect map, one in which there is complete one-to-one correlation 

between the territory represented and the map, is neither possible nor 
desirable. A map is an abbreviation; it is handier and it is selective. A 

perfect map would merely duplicate the territory and would be of no 
use as a map. Similarly, the purpose of verbal formulations is not to 
represent reality in its fullness. The symbolic process condenses, abbre- 

viates, selects, and abstracts from the infinite variety of natural phenom- 
ena and lower order reactions. In our symbolic activities, we are seeking, 

not a literal picture of reality, but what is significant. Thus, our symbolic 

function is to be judged, not by its extent, but by its ability to abstract 

what is significant. The mind is not a camera, but an evaluating mech- 

anism; it will be judged by the efficacy of its evaluation. This applies to 

scientific behavior. It is to be judged by its significance rather than by 
its extent. This is what Korzybski meant by calling General Semantics 

a general theory of evaluation. 

General Semantics has already made its mark on the intellectual life 
of this country. While some claims by over-zealous adherents seeking to 

present it as a panacea are false, the old maidish disdain it evokes in 
certain academic circles is also misplaced. There is precious metal in 
this mountain of ore. 
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Be SD dicstis Battlefront 
Epwin H. Witson 

The protest against General Mark Clark 
as Ambassaeor to the Vatican has only 
begun. P.O.A.U. is conducting 100 pro- 
test meetings across the country; 30 of 
which are being addressed by Paul Blan- 
shard in as many days. At his initial 
address over 500 were turned away from 
a large church in Washington, D.C. At 
Fort Wayne his address was broadcast; 
the local radio station received 700 pro- 
tests, gave time to the Archbishop for 
reply. Although this is not merely a 
Protestant issue, non-Protestants will cer- 
tainly be wise in giving P.O.A.U. in- 
creased cooperation. With Dr. Pruden, 
President Truman’s Baptist minister, 

they should do everything possible to 
block confirmation of this appointment. 
Few seem to have been fooled by the 

theoretical distinction between the Vat- 
ican as a political power and the Vatican 
as an ecclesiastical power. It is not a 
little strip of land with a population of 
about 1,000 that makes the appointment 
important; it is a particular religion 
operating far-flung ecclesiastical ma- 
chinery. Where that religion has _pos- 
sessed power, it has always put Protest- 
ants and other non-Catholics under legal 
disabilities, giving just cause for the 
present apprehension. 

No one has yet satisfactorily interpreted 
the political implications of the nom- 
ination of General Clark, but many have 
agreed that whatever the alleged political 
benefits, they are not worth the price. 
The American Humanist Association 
went on record two years ago as opposed 
to a successor to Myron C. Taylor in any 
capacity and reafhrms that stand. 

The Vatican Ambassadorship should 
be considered in relation to current 
claims that “freedom exists only under 
God,” or that “a non-believer cannot be 
a good citizen.” 

Cardinal Stritch, announcing the 
Ninth Confraternity of Christian Doc- 
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trine (held in Chicago, Nov. 7 ff.) de- 
clared: “The real aggressor is atheistic 
Communism with its allies in those who 
advocate humanism and more social re- 
construction.” The “logic” is the same 
as in, “Horses have four legs; cows have 
four legs; therefore, cows are horses.” 
This is the smear or “transfer” technique. 

Fundamentalist Protestants, unaware 
that once Catholics have the political 
power they will turn the state against 
Protestantism as well as against secular- 
ism, have taken up the cry. In New 
York on Nov. 4, Dr. James Paul said: 
“Tt is easy to say that the greatest enemy 
facing the church is Communism. 
Actually I would define the church’s 
biggest problem as the false religion of 
secularism. What I mean is the belief 
in the security of things and the ability 
of the things of this earth to minister to 
all of our needs. If you examine this 
definition it comes down to the same 
thing as Communism.” 

Charles Malik, U.N. delegate from 
Lebanon, who is, we understand, of the 
Syrian branch of the Eastern Church, 
but writing in the Roman Catholic 
Commonweal, said: “There are two ulti- 
mate dangers besetting present-day pre- 
occupation with the problem of human 
rights. ... The first is... the danger 
of materialism . .. men cannot live by 
bread alone. . . . The second danger 
is . . . the danger of humanism. We 
have been endlessly speaking of Auman 
rights, as though there were nothing but 
men in the universe, as though we were 
the center of existence. If we have our 
rights, God has Avs rights over us... .” 
(Time, Oct. 12). This is an echo of U.S. 
Attorney General McGrath’s assertion 
that true human rights are conferred on 
man by God. (Cleveland, March 20) 

The trouble with such talk is that the 
Papacy pretends to speak infallibly for 
God, and when Catholics say “God’s 
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rights” they mean really the right of 
ecclesiastical power stemming from the 
Vatican to tell us how we shall educate, 
plan for our families, think, read, write, 
and even vote. All reports of God's 
alleged will and revelation come to us 
through human beings. No matter how 
grand the title or how ancient the insti- 
tution, it is a case of competing sovereign- 
ties. Those who rule in the name of God 
inevitably are loyal to theocracy and not 
to democracy. A church which claims 
that the chief purpose of man is to glorify 
God makes its moral measure the wel- 
fare and advancement of the church, 
which, for practical purposes, it makes 
synonymous with God. That is why it 
is opposed to Humanism and democracy, 
which make man’s welfare the measure. 

Secularism, after all, simply means 
“that which is not dominated by the 
church.” Leo Pfeffer, writing in The 
University of Chicago Law Review 
(Autumn, 1951) on “The Church and 
State: Something Less Than Separa- 
tion,” gives a remarkably clear discus- 
sion of the principle of separation of 
church and state. Among other things 
he says: “The era in which the Consti- 
tution and First Amendment were 
adopted was an era of widespread in- 
difference if not hostility to church 
religion. ” There was apathy to 
formal worship. They knew then, as is 
obvious still, that the secular state is not 
necessarily immoral or irreligious. “The 
issue [according to Madison] was ‘not 
is religion necessary, but are religious 
establishments necessary to religion?’” 

The Big Lie, repeatedly circulated to- 
day, is that those who profess no super- 
natural belief, who join no church, are 

ipso factor immoral and potentially dis- 
loyal to their country. History furnishes 
ample evidence that church members 
have among them a fair share of rascals, 
that churchmen are not unblemished by 
pride, and that churches are not always 
free from the worship of wealth and 
power. These are the evils of which 
Rome has been guilty in the past and 
which men justifiably fear. 
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Harold Rafton has just written a book- 
let entitled “The Roman Catholic 
Church and Democracy” (Boston, Bea- 
son Press, 35¢ from A.H.A.) which 
ought to be widely read. It shows the 
plight of the American Catholic, with 
his conflicting loyalties. Listing eight 
basic ideals of America as found in the 
Declaration of Independence, the Bill of 
Rights, and the Constitution, Mr. Rafton 

shows, from the encyclicals of Pope Leo 
XIII, how Vatican policy contradicts 
democratic ideals on every point. If a 
Catholic anti-clericalism develops in 
America, it will be because of tensions 
between their American principles and 
the demands of the Papacy upon 
them. President Truman’s appointment, 
making the American-Roman Catholic 
a citizen of two political powers, will 
not make the resolution of their incon- 
sistent and confused loyalties any easier. 

In the meanwhile we must not forget 
that while the Vatican issue raises such 
a din, the battle for free schools in 
America goes on. And on the world 
scene the Church remains the chief ob- 
stacle to a solution of the population 
problem. Disturbed perhaps by the real- 
ism of Unesco’s studies and by such 
articles on population as have appeared 
in Look (Oct. 23), the Pope has spoken 
frequently this fall on matters affecting 
the family. On October 29, he denounced 
sterilization and abortion, affirming that 
it is wrong to sacrifice the unborn child 
to save the mother; then later (see N.Y. 
Times, Nov. 3) he spoke “infallibly” 
again to say that what he meant was 
that an attempt should be made to save 
both the mother and the unborn child. 
Perhaps it is another instance of Catholic 
power that, in spite of the recent dis- 
covery of chemicals which apparently 
make possible widespread birth-control 
by inexpensive dietary methods (N.Y. 
Times, Oct. 20), the World Health Or- 
ganization has just brought forward as 
its program for halting India’s popula- 
tion trend, a proposal for the use of the 
rhythm method (Catholic approved but 
untrustworthy) of birth control. 
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Wie for Humanity 

Maurice B. VisscHER 

One of the bitter disappointments of recent years to scientists in the United 

States has been the failure of the U.S. leaders in Unesco to utilize that agency 

of the United Nations effectively for the promotion of international cooperation 

in scientific work. A fundamental difference in interpretation of the proper 

purposes and functions of Unesco, as between the scientists on the one hand 

and the social philosophers and politicians (no offense meant) on the other, 
accounts for the divergence of views. The scientists understood that Unesco 

was “to contribute to peace and security by promoting collaboration among 

the nations through education, science and culture.” The scientists read those 

phrases in Article I of the Constitution to mean that the Unesco contribution 

to peace and security would be through the vigorous promotion of international 
cooperation in education, science and culture, accepting the implicit assumption 

that increasing such collaboration would actually contribute to world amity. 

That assumption may or may not be arguable, but its validity is assumed in 

the Unesco statutes. The amazing reality is that the U.S. leaders in Unesco 

affairs have in essence denied this implicit assumption and are saying in effect 
that Unesco should not promote international collaboration, through science, 

for example, except in those specific instances in which the project can be 
shown to “contribute to peace and security” in direct ways. How, for instance, 

can one demonstrate that international cooperation in cancer research will 

promote peace? It is manifestly impossible to prove such a proposition. 

The framers of the Unesco Constitution had a faith in the eventual peace- 

promoting potentialities of intellectual cooperation which the men and women 

who have followed them in the actual execution of Unesco policy apparently 

lack. The former obviously believed that enlightened and cultured men and 

women would not tolerate war as an instrument of international policy and 

that international cooperation in education, science and culture would promote 

such enlightenment and culture. The present leaders apparently doubt one or 

both of these premises. It will be the major tragedy of our times if a working 
faith in the potentialities of an enlightened international community cannot be 

restored. A major responsibility for the tragedy will rest upon United States 
Unesco policy-makers if their present limited vision is not enlarged. 
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Education for a World Society. Edited 
by Christian O. Arndt and Samuel 
Everett. New York, Harper and 
Brothers, 273 pp., $3.50. 
Readers of The Humanist will not 

need an extensive review of the Eleventh 
Yearbook of the John Dewey Society. 
This book is not intended for them, but 
primarily for teachers and curriculum 
makers. The viewpoints of such men as 
Arndt, Counts, Klineberg, Watson and 
Dale are well known in the world of lib- 
eral thought. In this compendium they 
discuss not only the urgency of the prob- 
lem of establishing a world order but 
some practical measures which have been 
taken, and could be taken, to bring it 
about. How to bring it about without 
a loss in fundamental freedoms and op- 
portunities is the great problem. No 
body wants a world order unless it is 
based upon individual rights and upon 
a basic acceptance of freedom and jus- 
tice for all. 

The authors in one way or another 
bring into their discussion the positive 
contributions of the United Nations and 
specialized agencies and, in particular, 
the programs of Unesco. All the au- 
thors who mention Unesco appear to 
be impressed with its promising begin- 
ning as a channel of thought and action 
for workers in education, science and 
the humanities. 

The chapters, representing the indi- 
vidual contributions of 16 authors, are 
brief and generally to the point. They 
do not offer a definitive historical treat- 
ment of the massive subject matter be- 
fore them, but it is unlikely that teachers 
need more than what is offered here as 
a stimulus to a further concentration of 
effort along the lines of international 
understanding. In fact, the whole book 
may be considered as an_ integrated 
series of outlines which would form the 
basis for many exciting discussions in 
colleges of teaching and education. 
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There is little to quarrel with, pro- 
vided we accept the somewhat elemen- 
tary treatment given to the various sub- 
jects. There is no fun in quarreling with 
an honest man. For example, Lin Mou- 
sheng, who is Secretary of the Commis- 
sion on Human Rights of the United 
Nations, in the midst of a straightfor- 
ward analysis of the Declaration states: 

The hungry man is not a free man. 
No man who does not know where 
the next meal is to come from is 
likely to be much interested in free- 
dom of speech or conscience. 

In the history of world cultures this so- 
called factual statement becomes suspect. 
Is a well-fed man /pso facto a free man? 
Of course not. The price of food, of a 
job, under Hitler was the denial of free- 
dom. A man who is willing to go hun- 
gry, tf hunger is the only threat, is truly 
a free man. A Gandhi, devoted to a 
cause that he believes to be the cause of 
freedom, will seek hunger as a public 
demonstration of his willingness to place 
certain principles above bodily needs. 
In short, the individual has some choice 
in the matter. If the door is open just a 
little way, the man who fiercely loves 
freedom can push his way through it. 
And so down through the tortures of all 
who have been damned by persons or 
institutions that had power over them: 
the list of martyrs is long, not so much 
because men were captured and bound 
as because they refused to give in. 

At one point there seems to be some 
divergence between George Counts, 
who writes the leading chapter, and 
Christian Arndt and Samuel Everett, 
who write the conclusion. Says Counts: 

No country can move forward on 
this difficult and hazardous road by 
itself. We must therefore prepare our- 
selves for a long and sustained effort. 
Years and even decades may pass be- 
fore the hope of today approaches re- 
alization. In the meantime, as we 
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strive earnestly and resolutely to real- 

ize this hope, we must always be ready 

for the eventuality of war. 

We should all have learned in our 

generation that peaceful intentions are 

not enough. Unless and until over- 

whelming physical force stands behind 

the enforcement of peace, no nation, 

however feel 

secure. As we move boldly and stead- 

abhorrent of war, can 

fastly to build our world community, 

therefore, we must ever be certain 

that power to 

rests firmly in our hands. 

guard our civilization 

According to Arndt and Everett: 
Science and Technology Have Made 

a World Order Inevitable. The Ques- 

tion Is, “What Kind of World Order 

Shall We Have? Shall It Be Based 
Upon Armaments, Suspicion, and 
Force, or Shall We Attempt Coopera- 
tively to Build a Free World?” 

Counts says, and this reviewer agrees 
with him, that while we work co-opera- 
tively and ardently to build a free world, 
we must keep our powder dry. There 
is nothing in the history of human cul- 
ture, and nothing in biological lines, that 
will guarantee the structures we need 
without a final possible recourse to 
power as a means of keeping men de- 
cent and progressive. But when arma- 
ments belong to everybody, suspicion 
should subside. The force becomes an 
insurance policy whose tenure is ex- 
tremely long. Since nature demands a 
resistance to bad designs upon us, as 
well as conformance to what is good, 
this permanent situation of peace in the 
midst of potential conflict is not unreal- 
istic. It makes peace dependent upon an 
immediate and long-continued accep- 
tance of responsibility on the part of 
men and not upon any magic formula 
or massive means of escape. 

All the authors of the present volume 
accept the premise that the peoples 
of the world have a universal desire 
for peace. The statement does not 
amount to much, however, unless it is 

accompanied—as generally it is not— 
by evidence that the peoples of the 
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world, having understood the conditions 
of peace, are willing to make the sacri- 
fices and cooperative efforts that will 
bring it about. Fortunately the accumu- 
lation of such evidence is still a mid- 
century prospect. 

— GeorceE D. Sropparp 

Man and His Problems 
Elements of Social Organization. By 
Raymond Firth. London, Watts & 
Co., 257 pp., 18s. 

The Community of Man. By Hugh 
Miller. New York, Macmillan. 
PPp., $3.00. 

Roads to Agreement. By Stuart Chase. 
New York, Harper & Bros. 250 pp.. 
$3.50. 

Here are three excellent books. They 
are also important books, bound to- 
gether, by a common theme: man and 
his problems. 

169 

In Elements of Social Organization 
Firth, among the world’s most distin- 
guished social anthropologists, has writ- 
ten one of the best introductions to social 
anthropology in the language. Drawing 
largely from his own field experience, the 
author discusses almost every aspect of 
social organization in a manner which 
is both original and refreshing. What 
an admirable book this will make for 
seminar discussion! The student and 
general reader will find it equally re- 
warding. 

In The Community of Man Professor 
Miller has attempted to formulate a way 
of life on the basis of scientific integra- 
tion of biological knowledge. Mr. Chase 
is a Humanist. Largely on the basis of 
the social sciences he attempts in Roads 
to Agreement to show how minds may 
meet and men co-operate. Chase’s book 
is written on a popular level for a popu- 
lar audience. The books of Firth and 
Miller make no concession to the man 
on the street, and I must confess that at 
times I found Miller’s language too rec- 
ondite, but on the whole the book is ex- 
tremely readable, as well as original. Of 
the three books I must admit to 
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admiring Firth’s the most, but perhaps 
Miller’s is the most profound. 

Professor of Philosophy at the Univer- 
sity of California, Miller considers that 
philosophy has failed, and that where it 
has failed—in the interpretation of na- 
ture—science, and especially evolutionary 
science, has succeeded. He considers that 
the concept of the population or self- 
regenerative group promises to become 
the most important concept of biological, 
and, indeed, of all natural science. “It 
is the idea we have waited for so long, 
in order to state properly, and so to 
solve, the problems which philosophy 
improperly stated and failed to solve.” 
The concept of the group, says Miller, 
must provide the power required to 
keep the concept of atomic energy from 
blowing man to pieces. I am in thorough 
agreement. But how is this to be 
brought about? Miller does not say. But 
surely the development in human beings 
of an understanding of the meaning of 
the group and with it the desire to act 
upon that understanding, is the real 
problem. It is here that Chase appears to 
complete Miller. For Chase’s book is 
essentially a work on means of effective 
communication. How are we going to 
get Miller’s ideas implemented by ac- 
tion? Chase tells us how, and Firth 
shows us how the general matrix which 
we shall be working, functions and 
what it is like. 

In an original criticism of the theory 
of natural selection Miller points out 
that basic adaptation is that which binds, 
reproduces, and preserves groups. This 
is precisely what Firth shows to be the 
function of human social organization— 
adaptation in exactly these terms; and 
this is the conclusion of Chase’s book 
which, moreover, seeks to show us how 
we may more efficiently achieve such 
adaptation. 

Firth writes that morality is not mere- 
ly subjective. “It is objective in the sense 
of being founded on a social existence 
which is internal to the individual, and 
to any specific social system. This does 
not mean that one has to appeal for its 
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validity to some exterior agency, abso- 
lute and independent of the social world. 
It is preferable to look for a more gen- 
eral theory which will subsume the 
thesis of the exterior agency itself, to- 
gether with that of morality, in terms of 
a humanistic analysis.” 

Phrased somewhat differently this is 
the point which Miller and Chase also 
make; in other words, apart from the 
subjective element which may determine 
the form of morality, its essential char- 
acter is something which is given in the 
universal nature of man in relation to 
his world. As Firth says, the anthropolo- 
gist does not abjure moral universals. 
“He seeks them 7 in very nature of his 
social material” 214). 

This brings us to an important ques- 
tion. Can there be a scientific basis for 
ethics or morality? And this, of course, 
means altogether apart from any appeal 
to the supernatural. I believe that the 
answer is not only affirmative, but that 
the salvation of mankind will 
from the development and universal ac- 
ceptance of such a scientific morality or 
ethics. By this I do not mean that all hu- 
man beings will have to accept the same 
moral code, but I do mean that they will 
somehow have to learn to practice what 
most of them already know: namely, 
that to love thy neighbor as thyself is the 
only lodestone by which human beings 
may safely steer their way through the 
shoals and crosscurrents of life, and 
confer the benefits of survival and in- 
crease upon their fellow men and upon 
themselves. 

This is what these three books essen- 
tially say; and what all the relevant sci- 
entific knowledge, from many different 
fields, supports. This is good to know. 
Some critics have stated, however, that 
such scientific knowledge can provide 
little motivation for the actual adoption 
of such a morality or the construction of 
a better social order. This view has been 
attributed to both Miller and the re- 
viewer. I am sure that Miller would, 
with myself, dissociate himself from 
such a viewpoint. Surely, the knowledge 

come 
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that science can and does lay down cer- 
tain principles which must be followed 
if men are to live in creative harmony 
with one another, constitutes a powerful 
incentive to many men. I have found 
this to be the case as a result of my own 
publications along these lines. 

I belive that the broad framework for 
the new morality is already available in 
certain religious and cultural impera- 
tives existing among every people. If 
now, we could take the supernatural ele- 
ments out of these frameworks, and in- 
tegrate them with the scientific facts, 
the greatest progress in any one direc- 
tion that mankind has ever made would 
be achieved. It is this task that consti- 
tutes the main challenge to mankind 
today. This is the end to which we must 
work. Let no one deceive himself into 
the easy belief that it will be achieved 
in a few generations. It could be so 
achieved, but I suspect it will take 
longer. That it will be achieved I am 
certain. If it is possible to predict any- 
thing human, it is possible to predict 
this. Man’s situation zs serious, but it is 

not hopeless! _M,. F, AsHtey Montacu 

lt Musta Been Two Other Fellas 

Dance of Death. By Erich Kern. New 
York, Scribners. 256 pp., $3. 

This is a sly and nasty book by a not 
very repentant Nazi Storm Trooper. It is 
also an important book, a symptomatic 
book. It spotlights Germany to the West 
as having fought in 1941 “our common 
battle” against Soviet Russia. But Mein 
Kampf (Hitler’s “my battle”) has noth- 
ing in common with the motives of “our 
battle,” the free Western battle against 
Soviet despotism. Kern exploits our jus- 
tified concentration on the Soviet menace 
in order to make us forget that the Nazis 
were not the opponents but the twins 
of Stalinist fascism. The two systems 
were twins, not only in their atrocities 
but as joint authors of World War II, 
unleashed by the Hitler-Stalin past of 
1939. By this pact and by the Soviet con- 
quest of half of Europe in the chaos un- 
leashed by this pact, German nationalism 
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and European fascism created the present 
Soviet menace, for which the Germans 
now illogically blame the West and 
against which they now impertinently 
offer themselves as allies to the West. 

In favor either of Kern’s decency or 
his discreetness, it must be recorded that 
he explicitly and probably sincerely de- 
plores the Nazi atrocities. Yet he is 
proud of his loyally Nazi record to the 
very end of the war. His technique is 
to admit the atrocities and then to add 
immediately that they were pretty mild 
stuff “contrasted with Soviet atrocities.” 
Fortunately, most American readers still 
know there is no choice or “contrast” 
between these two versions of atrocity. 
Despite our Franco-serenading drugstore 
Macchiavellis and their “realism,” the 
issue can never be fascism versus com- 
munism; Bolshevism is red Nazism, and 
Nazism was brown Bolshevism. The 
issue is the free Western heritage equally 
against both the 1984. twins. 

Of psychological, and also moral, in- 
terest is the uncanny parallel between 
the techniques of apology used by some 
German pseudo-liberals to avoid dis- 
cussing Nazi atrocities and by some 
American pseudo-liberal appeasers in 
1951 to avoid discussing Stalin’s anti- 
Semitic purges and forced labor. 

Erich Kern, one of the few original 
Nazi party members and an eager vol- 
unteer SS officer during the war, virtu- 
ously stresses how critical he was of 
Hitler’s policies. True enough. But his 
criticism was on grounds of expediency, 
not of basic ideology and human free- 
dom. Hitler’s crime here is that he lost 
the war: by disregarding Kern’s advice 
to woo the Russian masses from Stalin. 
Kern’s advice was correct. Independent 
sources corroborate that Hitler—or any 
foreign invader—would have won, had 
he treated the anti-Communist Russian 
masses half-way decently instead of 
driving them into Stalin’s arms and into 
a patriotic war by treating them as racial 
sub-humans. 
Though now chiding the West for not 

joining Hitler’s anti-Bolshevik crusade 
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of 1941, SS Lieutenant Kern let slip a 
far truer picture of his typical mentality 
when hailing joyously the Hitler-Stalin 
pact of 1939 as a master-stroke “worthy 
of Bismark.” In other words, if the West 
today were ever foolish enough to let 
Nazi and nationalist army officers creep 
back in power in Germany under the 
mask of anti-Communism, then we 
might be confronted with another such 
German-Russian “master-stroke.” Thanks 
for the unintentional warning. 

In publishing this book with whose 
ideology they completely disagree, the 
American publishers perform a valuable 
service. It enriches America’s insight into 
the psychology of the postwar German 
nationalism with which the many brave 
democrats will have to cope. Typically, 
on concentration camps, Kern keeps re- 
peating obsessively (as if even he has 
secret guilt feelings) that most Nazis 
were “romantic” idealists who knew 
nothing about them and must not be 
held responsible for what went on there. 
The key item, the sadistic extermination 
of five million Jews, is not even men- 

tioned! This early Nazi party stalwart 
now writes as if anti-Semitism meant no 
more to him than an occasional tasteless 
joke (he finds it amusing to wonder 
whether or not to “class as friends or 
enemies the Jews of Dafhestan . . . con- 
verted to the Jewish faith although by 
race they were pure Aryan!). Through- 
out, there is oblique sniping—without 
the word “Jew” being used—against 
“emigrants who’ve come back in Ameri- 
can uniforms to take their revenge on 
us.” “Revenge” for what? Did anything, 
by any chance, unusual happen in this 
“romantic idealistic’ Germany to cause 
mass emigration?—that is the touchy 
subject dishonestly avoided by all books 
and newspapers of contemporary Ger- 
man nationalism. 

Personally, Kern deplored cruelty and 
aggressive nationalism. If we are to be- 
lieve him, and very likely we should, he 
was constantly “restraining” his high 
Nazi friends from committing various 
“excesses.” Meanwhile, he remained on 
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good terms with most of them and des- 
cribes his conversation about this with 
Goebbels, whose “smile” (as we are un- 

interested to learn) was “cordial.” Per- 
haps the key to German history is its 
mixture between two apparent incom- 
patibles: romanticism and Prussianism, 
resulting in a perosnality simultaneously 
sentimental and callous. Typical illus- 
tration: Kern tearfully sharing his mea- 
ger rations with a starving kitten and 
watching unmoved the reprisal shooting 
of 4,000 captured enemies. 

The reader will find this Nazi’s des- 
cription of Stalingrad fascinating. But 
even more so are the descriptions in the 
translated book on Stalingrad by the 
anti-Nazi and anti-Communist Theodore 
Plevier. Turn to the latter for a book on 
the same subject that is compassionate 
and profound and tragic, instead of nasty 
and sly and sentimental. 

—PetTer VIERECK 

Last Edition 

Extending Horizons. By Porter Sargent. 
Boston, Porter Sargent. 196 pp., $2. 

For upwards of thirty years the Amer- 
ican public has received an annual report 
from Porter Sargent concerning Ameri- 
can culture and what education ought 
to be doing about it. This annual report 
has appeared as an introductory section 
of Mr. Sargent’s Handbook of Private 
Schools. The handbook has, to be sure, 
carried its conventional register of 
schools, with places and other particulars, 
but by far its most interesting feature for 
the general reading public has been the 
critical and philosophic commentary in 
which Mr. Sargent let himself go. 

Like its predecessor volumes, Extend- 
ing Horizons is a swiftly-paced critique 
of American life, reflecting much read- 
ing and meditation. Sargent’s mind has 
ranged freely and searchingly over the 
social, political, and economic scene. He 
was a lifelong foe of complacency, and 
many of the forces that shape our destiny 
found little favor in his heart. With hum- 
bug he was forever out of patience. 

Nothing gave Sargent greater delight 
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than to enliven his own already lively 
commentary with quoted epigram. Our 
private schools, he protested, are too 
much conditioned by the conserving out- 
look which is always associated with the 
wealthy giver of money. Too much of 
education is non-creative. Gleefully he 
quotes Comenius: “Schools are slaugh- 
terhouses of the mind.” The curriculum 
is devitalized, teachers timorous and re- 
pressed. Tabloid thinking is an evil by- 
product of mass information and mass 
education. Original ideas find scant hos- 
pitality in our educational system. Sub- 
servience to the status quo is everywhere. 

But Porter Sargent never was content 
with exposing folly and imbecility. He 
was always looking for the daring crea- 
tive mind, and was quick to praise the 
adventurous explorer of the unknown. 

This author is never artificial. His style 
is at once colorful and straightforward. 
He shuns “fine” writing, as he recoils 
from hypocrisy. His is the controversial 
mind honestly setting down the truth 
as he feels it at the moment he dips 
his pen. 

Porter Sargent died on March 27, 1951. 
He wanted to write a book entitled 
What's Wrong With Our Culture? and 
another on What Education Might Be. 
We must suppose that had he been 
spared for these tasks two more great 
impulses would have been imparted to 
creative thought and action in American 
education. 
Extending Horizons is printed in pocket 

size, handy for the traveler. But the 
reader must not be misled. There is as 
much meat in this one tidy pocket edi- 
tion as in fifty others now attractively 
displayed in your corner drugstore. 
Truly, it is a book to be “chewed and 
digested.” 

—L. M. TuHurston 

God, Scotch and Communism 

The Independent Mind, Essays of a 
Humanist Philosopher. By Corliss La- 
mont. New York, Horizon Press, 187 

pp. $2.75. 
Dr. Lamont'’s collection of essays illus- 
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trate the values of Humanism, over a 
wide range of contemporary topics. 

The author sees Humanism as “a 
philosophy of joyous service for the 
greater good of all humanity upon this 
abundant earth and according to the 
methods of reason and democracy.” Em- 
phasis falls on the replacing of super- 
naturalism with a scientific evolutionary 
view of the world; on substituting a 
mature evaluation of death as the ally of 
future generations and human progress 
for beliefs in immortality; and upon re- 
orienting life toward human fellowship, 
the beauty of nature and social affrma- 
tion. 
Many of the essays are written with 

a zest which shows that for the Human- 
ist nothing human is too small to be 
given self-conscious articulation and sig- 
nificance. In such reflection, factual rela- 
tions, values, and social purposes become 
intertwined. For example, the Palisades 
of the Hudson are appreciated as a nat- 
ural spectacle; but they are also described 
with topographic precision, recommend- 
ed to the city dwellers, and defended 
against the inroads of a new Parkway. 

In “The Battle of Squibnocket Beach” 
a social conscience, organization and per- 
sistence, dynamite and Scotch whiskey 
win out in the end against lethargy to 
pull a dangerous spike out of a beach. 

With respect to the crank letter-writers 
and vituperative columnists who assail 
him, the author achieves a transmutation 
of resignation into comedy. One could 
not help thinking, however, how little 
comedy there would be if some of these 
cranks became armed with power. 

The integrity of the independent mind 
is seen especially in the way Dr. Lamont 
insists on facing controversial problems 
explicitly. He rejects the common devices 
usually convenient for the respectable 
avoidance of issues. In the philosophy of 
religion, he assumes that the plain man 
desires a plain answer to a plain ques- 
tion when he wants to know whether 
there is a God. He will have nothing to 
do with skirting the question by employ- 
ing some concept of God as metaphor, 
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expression of ideal, or symbol for forces 
working for the good. 

Several essays on political questions 
show a similar forthrightness. For ex- 
ample, in the issue of civil liberties and 

Communism, Dr. Lamont is not content 

to rest his case for uncompromising |lib- 
erty simply on the American tradition as 
against the obvious evils of widespread 
present violation and intimidation. He 
wants to go further and explore the 
moral rights of Communists to expres- 
sion in a democracy. (His position is 
that in the light of their ends, they do 
have moral rights, which Fascist parties 
do not have.) 

Similarly, in criticizing American for- 
eign policy today, Dr. Lamont does 
not offer alternatives within its own 
framework. Instead, he challenges its 
fundamental assumptions of a national 
emergency, a threat of Soviet aggression, 
and a Free World aligned against Com- 
munism. With characteristic modesty— 
“I could be wrong, but this is the way 
the international picture looks to me”— 
he thus poses alternatives to the dom- 
inant dogmas on the major questions of 
our time. —ABRAHAM Epet 

The Quest for Certainty 
The Rise of Scientific Philosophy. By 

Hans Reichenbach. Berkeley, Univer- 
sity of California Press. 333 pp. $3.75. 
Humanists will find this an extremely 

thought provoking and informative book. 
The author, one of the foremost living 
philosophers of science, presents with 
great incisiveness and clarity the present 
scientific outlook in its bearing on many 
fundamental issues of knowledge and 
valuation. A book of this sort was 
urgently needed. 

Professor Reichenbach has brilliantly 
succeeded in outlining the principles of 
the new enlightenment of the twentieth 
century. In the first part of the book he 
demonstrates very poignantly the short- 
comings of metaphysical speculations and 
the fallacies involved in the traditional 
search for absolutes. The quest for cer- 
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tainty is subjected to a radical critique. 
The author shows how the a priori con- 
victions of earlier epochs are apt to 
hamper free inquiry, and how they had 
to give way to a much more flexible 
conception of scientific method. The role 
of induction and probability in the self- 
corrective enterprise of modern science 
is well elucidated and the tentative char- 
acter of all knowledge-claims forcefully 
brought out. 

In the second part the methods and 
results of modern logical analysis are 
brought to bear upon the major prob- 
lems of scientific knowledge such as 
space, time, matter, causality, determin- 
ism, indeterminism, probability, and evo- 
lution. In many of these topics Reichen- 
bach gives simplified versions of the 
solutions which he presented in his more 
technical books. While some of these 
solutions are still controversial, there is 
no question that they will stimulate the 
intelligent reader to study the issues 
under discussion more fully and to think 
about them for himself. 

The chapter on “The Nature of Ethics” 
will probably arouse the most intense 
reaction of Humanist readers. Reichen- 
bach holds that the problem of the 
validity of moral norms cannot be settled 
by science alone. He admits of course 
that science is indispensable, and often 
very helpful, in telling us what sort of 
social conduct results in what sort of 
consequences. But the sciences, both 
natural and social, cannot by themselves 
establish ethical imperatives. These, ac- 
cording to Reichenbach, evolve out of 
the adjustments of conflicts in human 
needs and interests in the social context. 
Humanists of Deweyan convictions will 
find here a severe challenge to their 
thinking about human values. This re- 
viewer feels that the logical empirical 
outlook so lucidly and persuasively ex- 
pounded by Reichenbach is not only 
compatible with a naturalistic and scien- 
tific Humanism, but is actually a very 
powerful presentation of one of its most 
progressive forms. —Herpert Feici 
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for General Semantics. By the rigorous 
application of semantic techniques to 
many areas of human functioning, it was 
only natural that I found Humanist eval- 
uations essential to a_ well-rounded 
orientation.” 
Wayne Burns, who contributes the 

article on the “unorthodox personality” 
of Alex Comfort, is at present on leave 
from the English Department, Univer- 
sity of Washington, doing research in 
England on a grant from the Pacific 
Coast Committee for the Humanities. 

About our reviewers: Georce D. Stop- 
DARD is President of the University of 
Illinois and Chairman of the U. S. Na- 
tional Commission for Unesco. 
M. F. AsHLtey Monracu, Chairman, De- 

partment of Anthropology at Rutgers 
University had two books, On Being 
Human and Introduction to Physical 
Anthropology, published in 1951. 
Prerer Viereck, Associate Professor of 
History at Mount Holyoke College, is 
a poet, historian and philosopher. In 
1949 his first book of poems, Terror and 
Decorum, won the Pulitzer Prize for 

Poetry. He is also the author of Metea- 
politics: From the Romantics to Hitler 
and Conservatism Revisited. ... Lee M. 
TuHurston is Superintendent of Public 
Instruction of the State of Michigan... . 
At present ABRAHAM Epet is working 
on a foundation treatise in ethical theory. 
He is a professor in the CCNY Philos- 
ophy Department. Since receiving 
his doctorate at Vienna in 1927, Herbert 
Fricu has been participating in the rise 
of scientific philosophy (also known as 
Logical Positivism). He is Professor of 
Philosophy at the University of Min- 
nesota. 

Real Live Ghosts 
At the fall meeting of the Creighton 

Philosophical Club, held at Colgate Uni- 
versity late in October, Prof. Raymond 
F. Piper of Syracuse University, a Per- 
sonalist, reviewed Beyond Mythology, 

the recent volume by Prof. Richard W. 
Boynton of the University of Buffalo. 
Dr. Boynton, now beyond eighty, was in 
his usual vigorous form in replying to 
Dr. Piper’s all-out defense of the super- 
natural. Dr. Piper cited six kinds of “evi- 
dence” for supernatural phenomena: (1) 
Miracles at Lourdes (mainly per Alexis 
Carrel); (2) Precognition experiments 
of J. B. Rhine; (3) Volitional acts (some 
of which, according to Piper, have no 
known laws); (4) Mental syntheses 
(ditto); (5) Real, live ghosts, using “evi- 
dence” drawn from the lives of the Wes- 
ley family, who were bothered by a 
familiar known as “Old Jeffrey”; (6) 
Revelations, which are still going on, as 

“proved” by seances in New York City 
in which an ignorant scrub-woman goes 
into a trance state and discourses on 
ethics; (7) Virgin birth (explanation 
very involved indeed). To which Dr. 
Boynton’s firm but courteous reply was: 
“The bunk.” Then he took the Syra- 
cusan’s arguments apart—point by point. 

Cytology 
C. Leonard Huskins, Department ot 

Botany, University of Wisconsin writes 
in “Science, Cytology, and Society” (The 
American Scientist, October, 1951, pp. 
688 ff.): “The ... scientific analysis of 
our world leads us not to the discovery 
ot underlying perfection and order but 
to endless diversity in it, out of which 
we make order and so that we may the 
better live in it and act without fear. 
Oddly enough, it also seems to provide 
the basis for ethical views which, at least 
by our present human standards, are 
finer and more elevated than those that 
commonly prevailed in times when the 
majority of men thought the movements 
of the planets divinely inspired and all 
forms of life specially created, with men 
made in his Maker’s image.” Cytology, 
we learn, is “the scientific study of con- 
stituent parts and function of cell 
organisms.” 
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